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"The World State of our concept will evolve out of a
federation of autonomous and self-contained nations under a
common centre linking them all.... It is the grand world-
unifying thought of Hindus alone that can supply the abiding
basis for human brotherhood, that knowledge of the Inner
Spirit which will charge the human mind with the sublime urge
to toil for the happiness of mankind, while opening out full and
free scope for every small life-speciality on the face of the
earth to grow to its full stature. Verily this is the one real prac-

tical world-mission, if ever there was one."

— Shri Guruji



PUBLISHERS' NOTE

Sahitya Sindhu Prakashana is proud to be able to bring out this
edition of Third Way. The first edition brought out in May 1995 by
Janaki Prakashan of New Delhi had drawn critical acclaim. Copies
have not been available for the last two years. In view of the topical-
ity and seminal nature of the book, we desired to bring out a revised
edition, to meet the continued demand from discerning readers in the
country and abroad. We are grateful to Shri Dattopant Thengadi and
Janaki Prakashan for permitting re-publication of this work.

We are beholden to Prof. M.P. Kendurkar of Mumbai who was
kind enough to effect the editorial changes needed in the text.

Our thanks are due to Srinidhi Graphics for typesetting, to Un-
known Creations for cover design, and to Rashtrotthana Mudranalaya
for elegant execution of printing.

Bahudhanya Samvatsara Sahitya Sindhu Prakashana
Chaitra Bahula Ashtami
20th April 1998



AUTHOR'S PREFACE
(Second edition)

I take this opportunity to express my deep sense of gratitude to
all the readers who have welcomed Third Way enthusiastically.

There was churning of thought on the subject in a number of
seminars organised at different places in the country. We wanted to
initiate a public debate on 'Third Way', without claiming that it was
the last word of wisdom. I am happy to state that this purpose has
been served within a short time to a satisfactory extent.

But during this intervening period it came to our notice that the
book suffered from pardonable as well as unpardonable printing
mistakes and also that it was necessary to restructure the contents in
view of the current requirements. On account of my preoccupations, it
was impossible for me to undertake this much-needed revision.
Fortunately at such a juncture Prof. M.P. alias Bapu Kendurkar came
to my rescue and accomplished this Herculean task in a very
satisfactory manner. I am thankful to him as well as to M/s. Sahitya
Sindhu Prakashana, Bangalore, for bringing out the second edition of
the book, the first edition of which was published by M/s. Janaki
Prakashan, New Delhi.

I have requested Prof. Kendurkar to state in brief the idea behind
this restructuring.

I feel confident that patriotic readers will receive this edition with
the same enthusiasm.

D. B. Thengadi



COMPILER'S INTRODUCTION
(First edition)

It is a great pleasure for me to associate myself with the
publication of this collection of articles and speeches by Shri
Dattopant Thengadi on various aspects of national reconstruction.

It is now obvious that the existing institutional framework is
inadequate to deal effectively with the current complex problems which
could not be comprehended by the learned members of the
Constituent Assembly. It is generally felt that the constitution of a
new Constituent Assembly is the need of the hour. This is not to
devalue the competence or brilliance of those stalwarts who framed
the Constitution. But, as Jefferson said, "Each generation has a right
to choose for itself the form of government it believes most
promotive to its own happiness.” Evidently, by 'the form of
government' he meant the entire social order.

Shri Thengadi is of the view that it is neither advisable nor
practicable to think in terms of a blueprint. Practical thinkers like
M.N. Roy, Pt. Deendayal Upadhyaya, Swatantryaveer Savarkar, Marx
or Lenin refused to present any utopia, because, according to them, it
was an exercise in futility. A blueprint may be evolved in course of
actual implementation in the light of the broad guiding principles of
the basic ideologies, and that too by a trial-and-error method. Before
reaching the stage of implementation, what can and should be offered
is a general guideline of the new socio-economic order, and such
guidelines have already been furnished by every ideology.

Since communism has failed and capitalism is on the way out, the
search for a "Third Way' is already on in the western countries
including the United States. Peter Drucker, Samuelson and others
have foreseen the inevitability of the collapse of capitalism, though
their public expressions are sufficiently guarded. This should not give
rise, Shri Thengadi cautions, to any euphoria in the minds of those
who had condemned both these thought-systems all these years. Any
attempt to evolve a new model must be preceded by adequate home-
work on the subject, he thinks.
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Shri Thengadi wants each one of us to give serious thought to
the problem of the future social set-up. What he seeks to bring
about is a national debate on this issue with a view to building up
some sort of national consensus. This publication is intended as an
aid to the process of such creative thinking.

The publishers will feel amply rewarded if the publication of this
work succeeds in initiating the much-needed national debate on the
shape of arrangements to be created for the future.

This is not a thesis. Since this is a compilation of articles and
speeches written or delivered on different occasions, a few repetitions
are unavoidable, and should be overlooked.

Shri Thengadi was very reluctant to grant permission for the
publication of this book. I am indeed honoured that on my repeated

insistence he gave consent to this project. It is a token of his
affection for me.

It is my duty to thank Shri Ramdas Pande for providing the
material for this book and Shri Yogendra Pahwa of Siyaram Printers

for undertaking the printing of the book and Shri Atul Rawat who
helped a lot by going through the proofs.

Varsha Pratipada Bhanu Pratap Shukla
Samvat 2052 Vikrami

1 April 1995



A NOTE ON THE SECOND EDITION

I am very happy to present this second edition of Third Way - a
collection of articles and speeches by respected Shri Dattopant
Thengadi, on some of the important aspects of national
reconstruction. .

The first edition was well received and copies were exhausted
within a period of some months. In his editorial note - "Why?" of
the first edition, Shri Bhanu Pratap Shukla — an”esteemed and devout
follower of Hindu thought-system, as enunciated by and reflected in
the writings of Shri Thengadiji, and who had the privilege of having
edited quite a few earlier volumes by Shri Thengadiji - has rightly
observed that the entire exercise in this book was meant to bring
about a national debate on these issues of national reconstruction
with a view to building up some sort of national consensus.

Being a committed activist throughout his life, right from the days
of post-adolescent age, - thoughi an ideologue of the first rank -
Shri Thengadiji is a practical idealist and as such his theorisation for
the search of truth is a search for "warranted assertibility” - a phrase
substituting for 'truth’, which he quotes from Dewey in his writings
and therefore, without being dogmatic he puts forth a 'Yuganukool'
approach to national reconstruction with a conviction in the eternal
principles which have evolved into the ethos of the Hindu society,
from the days unknown even to history. Being conscious of the ever-
expanding horizons of the revelation of truth, he modestly claims to
advocate the 'third way', which as a matter of fact is the 'only way'
to save humanity from catastrophe in these days of cultural anarchy,
after the collapse of communism and fast decay of capitalism. What
he intends further by his writings is to initiate the process of
elaborating the details of Yuganukool or practical implementation of
these eternal principles, in various fields of national life through
national debate. As such it seems quite natural to expect that the
second edition of Third Way would enhance this process of creative
thinking, which is already started by seminars at many places, as
mentioned by Shri Thengadiji in his prefatory words here. That there
was a pressing demand for the second edition of Third Way so
soon, is itself an indication that the purpose of this entire exercise of
Shri Thengadiji is being served satisfactorily.

Although the major part of the first edition is retained in this
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second edition, the latter is not a mere reprint of the first one. For
example, two articles in the first edition - (1) 'Anti-Communalism X-
rayed' and (ii) 'On a Hindu Ideologue’ — have been dropped in this
edition as they are not in any way - not even remotely - in tune with
the overall import of this collection. The essay 'On Revolution' is
given in the Appendix and not in the body of the book.

It was surely creditable for the editors of the first edition to
group under four heads so many articles and speeches, coming close
to one another in contents - which are spread well over twenty years.
Just to add to their endeavour in pointing out the common thread of
import of the contents in these groups, more homogeneously, some
changes in the grouping of articles and speeches are effected.

‘Bharatiya Vichar' of part IV in the first edition is placed at its
logical position in the second part 'The Hindu View'. 'Parties Based
on Economic Ideologies’ in part III of the first edition is now
included. in part III 'Thoughts on Constitutional and Legal System'.
Similarly 'The Hindu Concept of World Order' in the first part of the
first edition is shifted to part III of the second edition. 'South-South
Co-operation' of part IV of the first edition is shifted to the present
part IV - 'Swadeshi'. The entire matter is divided into five parts
instead of four parts in the first edition, with Part I 'The Hindu
Approach’ serving as a sort of prefatory part and part V 'Reach for
Param Vaibhavam' as the concluding part.

With the intention of having a more appropriate order of thought
content, the sequence of articles in part I - "The Hindu View' — is
slightly changed bringing all economic thinking together in a
consecutive order.

Similarly placements of section III 'Whither' and section IV
‘Dharma - Our Point of Reference' in the first paper 'The Hindu
Approach' are interchanged with a view to making the contents and
the import of the same more meaningful and logically more consistent.

With the same intention, some paragraphs in other articles are
also rearranged and the sequence of some words and phrases is
changed in the same.

A word or two are added occasionally to make the meaning more
explicit. An effort has been made to the maximum extent to
maintain uniformity in giving quotations, names of the authors,
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thinkers, etc.; names of the books, works etc.; use of Devanagari
script in case of Sanskrit quotations, conceptual terms, sayings,
proverbial usages, etc.

On instructions from the author,

a) one quotation from Pt. Nehru about the essential objective of
development and progress - from his preface, written just two days
before his death, i.e. on 25th May 1964, to a book by Shri Shriman
Narayan is incorporated in Part III - 'Dharma — Our Point of
Reference' in the first essay (p.21);

b) a note on historical development of the British democratic system
and the British democratic ethos, dictated to me by Shri Thengadiji,
is incorporated in the article 'Our Constitution' in Part III.

I felt myself elated and honoured when Shri Thengadiji obliged me
by giving his consent to my taking up this singular responsibility of
editing one of his most esteemed works for the second edition. I am
more than grateful to him for the same. Similarly I must thank M/s.
Janaki Prakashan, the publishers of the first edition, for granting
permission to bring out this second edition with the help of M/s
Sahitya Sindhu Prakashana of Bangalore, who are known for their
meticulous handling of any publishing project. I thank Shri S. R.
Ramaswamy of Rashtrotthana Parishat for facilitating the work of this
edition by taking into account and carrying out my suggestions.

I am also grateful to Shri Ravindra Mahajan, All-India
Co-convener, Swadeshi Jagaran Manch, who gave me some valuable
suggestions regarding the nicer essentials of the editing process.

I also thank Shri Girish M. Kulkarni of M/s Kulkarni Commercial
Centre, Mumbai, for carrying out the initial typesetting in the
preliminary stage.

I feel contented, without meaning to be complacent, that I could
complete this challenging task entrusted to me, with my humble mite. It
is now for the judicious readers to assess the worth of this exercise
from the point of view of the purpose behind bringing out the second
edition of the book.

Bapu Kendurkar
Dr. M.P. Kendurkar
14, Chandravijay
Mulund (E)
Mumbai - 400 081
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PART 1

THE HINDU APPROACH




CHAPTER 1

The Hindu Approach

1
PREREQUISITES OF AN APPROACH PAPER

It is not as if an approach paper can be profitably presented at any
time and under any circumstance. All decks must be cleared first. Even
as waters cannot receive clear reflection of the moon and the stars until
they are clean, calm and steady, the public mind will have no receptivity
for an approach paper until it is free of all the cobwebs — intellectual
as well as psychological. A common man has neither the time nor the
mind to study in depth the thought-content of any ideology. He is,
therefore, satisfied with and willingly carried away by the slogans,
phrases, jargons and catchwords.

Again, a number of myths and fictions have been planted
deliberately, mischievously and systematically in the popular mind
by our erstwhile foreign rulers and their deshi disciples with the
object of de-Hinduisation. And the minds carrying the legacy of these
myths and fictions will not be in a position even to grasp the plain
dictionary meaning, much less understand its implications.

Each one of them may seem to possess limited capacity for
mischief, but all of them put together have succeeded in creating the
worst state of confusion in the Hindu mind. It is necessary to attack
and demolish all such false theories before undertaking to circulate the
approach paper. This is the mission of institutions specially raised for
this purpose. Baba Saheb Apte Itihas Sankalan Samiti is taking rapid
strides in this direction. Exploding the myth of the Aryan Invasion
Theory is a must. But it is not within the legitimate jurisdiction of any
approach paper.

For purposeful dialogue or debate it is necessary that the terms
used should convey the same sense to all the participants, that every
term should have the same connotation in the minds of all the
participants. If the same term creates different mental images in
different minds operating on different wave-lengths, the dialogue or
debate would be a sheer waste of time and energy. Voltaire said, "If you

* This paper was circulated and discussed among intellectuals in October 1992.
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want to talk to me define your terms". General education of the masses
about the relevant terms is, therefore, the first condition-precedent. No
doubt, it takes time. But it is worth while. The game is worth the candle.
In its absence, further steps cannot be taken.

With the exception of three countries, the world communism has
virtually collapsed. But this need not generate euphoria. Apart from
the weight of its own internal self-contradictions a number of
contributory factors have been responsible for its downfall. These have
not yet been properly evaluated. Capitalism is on t¢he decline. But its
demise is being delayed. Knowledgeable circles have started their
search for a third alternative. It should first be found out why they are
not attaining even the smallest measure of success in their efforts.

Even before the retreat of communism was in sight, scholars from
Islamic world had started systematic efforts to evolve Islamic
Economics as an alternative system. Jeddah in Saudi Arabia,
Islamabad, Leicester, and Delhi have been some of their important
centres. That they cannot furnish a complete and comprehensive
response to meet the challenge is obvious. But some of their tenets,
particularly that of the interest-free economy, will have to be studied
thoroughly by those who desire to create new systems. Their literature
has not been taken cognisance of in our country. About these tenets
there has been no public debate so far.

For many decades in the past, Christianity has been fighting and
at the same time often making compromises with communism. In the
process Christianity had to adopt a new role of all-embracing system of
thought. Hence evolved the terms 'Christian Science', 'Christian
Art', etc. There has been an attempt to evolve Christian economic
thinking, if not "Christian Econoimics"”. No doubt, whatever economic
thinking would be thus evolved will be ultimately a part of the "Hindu
Economics". But the efforts.of the Vatican City in this direction are not
yet sufficiently known in this country.

So far there was no urge for receiving or producing the Hindu
approach paper. This urge is noticeable in different quarters after a
period of sixty-five years. It means that the time for the Hindu paper has
come. And Victor Hugo has said,

"There is nothing so terrible as the birth of an idea whose time
has come.”
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Apart from the known Hindu Nationalists, there are here as well
as abroad many like-minded individuals, groups and institutions
actively interested in the evolution of the Hindu approach paper. Prior
consultations with them would be helpful.

The pioneers of this project should themselves be psychologically
well equipped. Whenever the approach paper is circulated we may
expect to come across sceptics or cynics who would argue that this
scheme is impracticable on account of certain scientific and logical
reasons. To those who argued by strict scientific logic that his engine
on rails could not and should not move, Stephenson replied,

"Your difficulty is solved by its moving.”

Today the self-proclaimed, 'professional' intellectuals are
fearlessly conducting their business of smuggling intellectual goods
from the West and selling them in our country under their own name
and brand. Because of our increasing intellectual activities on different
fronts, they should be made to realise, before we enter the final phase
of ideological warfare, that their game is over and that their
long-cultivated audacity and arrogance can no longer be a profitable
proposition. Circulation of the Approach Paper would be the
beginning of the end of the ideological warfare. It would deal a fatal
blow to prevalent myths and legends created to mislead the Hindu
mind.

First Things First

In the materialist West, it was believed that matter is basic and the
mind is only a superstructure on it. Consequently, socio-economic order
was basic. Once an appropriate order is established, corresponding
psychological changes in popular mind would follow automatically. That
this belief was not correct has been proved now beyond doubt.

And therefore, though an approach paper should deal with the
socio-economic order and its institutional framework, viz., the
Constitution, more important than all these is the psychology of the
people. Dr. Ambedkar found that the democratic set-up in Great Britain
depended for its safety more on the spirit of constitutional morality
among the British people rather than upon the Constitution itself.
Subsequently, while dealing with the problem of the protection of the
rights of the minorities Dr. Ambedkar said :
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"Rights are protected not by law, but by the social and moral
conscience of society. If social conscience is such that it is prepared to
recognise the rights which law chooses to enact, rights will be safe
and secure. But if the fundamental rights are opposed by the
community, no law, no parliament, no judiciary can guarantee them in
the real sense of the word."”

In this context Abraham Lincoln says :

“With public sentiment, nothing can fail; without it, nothing can
succeed. Consequently, he who moulds public sentiment goes
deeper than he who enacts statutes or pronounces decisions. He
makes statutes and decisions possible or impossible to be
executed.”

As the experience of the United Nations has been,

“In spite of all these, it is generally realised that a real guarantee for
the preservation of human rights, civil liberties and fundamental
Jfreedoms lies in the level of consciousness of the common man, and in
people-to-people relationship on the sound basis of international
understanding."

John Kleinig who is one of the authorities on the problem of
Human Rights observes :

"Unless there is love, care and concern for others as individuals, in
addition to the recognition of rights, there remains a moral lack in
international relationships. There is something morally inadequate in
doing something for another, because it is the other's due. Actions
motivated simply by the rights of others remain anonymous or
impersonal, whereas if motivated by love, care or concern for the
other, their focus is on the other's particularity. Only relations of the
latter kind are morally adequate. They are person-specific, whereas
rights are species-specific.”

Thus the real guarantee of successful implementation of any
Constitution lies not in the institutional framework or the law of the
land, but in the level of consciousness of the common man.

Historian Will Durant says,

"After all, when one tries to change institutions without having
changed the nature of men, that unchanged nature will soon resurrect
those institutions.”

The raised level of national consciousness would remind us of the
Bharatiya traditional values of life which were distinct from and
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superior to the current western values. They were capable of
revolutionising the inner self of a man by convincing him that the
material and the non-material are the two faces of the same coin and
the lopsided emphasis on the material aspect would create imbalance in
the individual as well as social life. The Renaissance of Hindu
Culture and Dharma is necessary not only for expediting the process
of our national reconstruction but also for bringing peace, harmony
and happiness to the tormented mankind. The maladies of humanity
in general and India in particular could be remedied only on the
strength of Hindu Culture. Is it possible for the West to reconcile
individual liberty with social discipline ? In the materialistic West
liberty soon degenerates into licentiousness, and discipline into
regimentation. The West could never conceive of basic organic unity
in the midst of apparent diversities, for it mistook uniformity for unity.
It could never appreciate the merit of Bharatiya socio-economic order,
for it mistook our stability for stagnation and its own adventurism for
dynamism. No western thinker could conceive of the unitary form of
government with maximum decentralisation of administrative
authority, because it is beyond their comprehension that there can be
central state authority coexisting with the regional, industrial and civil
self-governments, which has been the special characteristic of Bharatiya
social order. The West considered national self-reliance as incompatible
with the spirit of international co-operation. In the West, nationalism
can degenerate into imperialism and internationalism into disloyalty to
one's own nation. The 'Integral Humanism' of Bharat has exposed the
inadequacies, lopsidedness, imbalance and futility of the
compartmentalised thought-systems of the West. This system of
integralism enabled us to visualise the emergence of the world state
enriched by the growth and contribution of different national cultures,
and evolution of Manava Dharma enhanced by the virtues of all the
religions including "materialism".

The Bharatiya culture evolved a co-ordinated system of
materialistic as well as non-materialistic values of life which together
served as an incentive for individual development. As is well known,
the artha and kama constituted the materialistic values which were
blended finely with non-materialistic values of dharma and moksha. The
material aspect was neither ignored nor glorified. Consequently, the
incentive was also of two types — materialistic as well as non-
materialistic; material gains and enjoyment, and social status and



8 Third Way

recognition based on the non-materialistic values. Everyone was free to
follow either of the two with the proviso that the sphere of enjoyment
and that of social status would invariably be in inverse ratio. The
higher the social status, the narrower would be the sphere of
enjoyment; the wider the sphere of enjoyment, the lower would be the
social status. There was perfect equality in society in that the total
quota of enjoyment and social status put together would always be
the same for every individual, though the ingredients of the quota

would differ from man to man depending entirely on one's own
voluntary choice.

Bringing home to all minds the import and significance of the
special characteristics of Hindu Culture is the first step in any effort
for national reconstruction. We forgot that subjective (inner)
revolution must necessarily precede the objective revolution. So far we
have put the cart before the horse. We have started with symposia,
seminars, ‘papers, discussions, committees, formal planning,
programmes, schemes, institutions, constructive work etc. But we have
not cared to do the first thing first, that is, to build a builder. As
revered Shri Guruji put it : ’

"Our real national regeneration should, therefore, start with the
moulding of 'man’ instilling in him the strength to overcome human
frailties and stand up as a shining symbol of Hindu manhood
embodying within himself all our traditional virtues of love, self-
restraint, sacrifice, service and character. We should unfailingly keep
this vision, this real essence of our glorious niationhood before our
eyes, so that we can again rise to our original pedestal of world
preceptor.”

We have, therefore, to change our order of priorities, give highest
priority to man-moulding programme, initiate and expand
conventional 'constructive works' only to the extent to which such
'moulded men' become available, refrain from indecent haste, and follow
the dictum of revered Shri Guruji — "Hasten Slowly."

Why 'Ism'lessness

The drafting of an approach paper is easiest for those who follow
some 'ism'. But Hindus do not have that advantage.

Why do we refuse to subscribe to any 'ism’ ?

The common man is always after' some 'ism' or the other, because it
gives him a sense of certainty, while doubt is necessarily



The Hindu Approach 9

a mental torture.

Great thinkers have an unquenchable thirst for knowledge which is
always relative. They think that doubt is not a very agreeable state, but
then certainty is a ridiculous one. They, therefore, cannot be votaries of
any 'ism' which is, by its very nature, a closed book of thought.
Voltaire tells a story of "The Good Brahmin". He narrates: The Good
Brahmin said, " I wish I had never been born!"

"Why so?" said 1.

"Because", he replied, "I have been studying these forty years, and
I find that it has been so much time lost.... I believe that I am
composed of matter, but I have never been able to satisfy myself what
it is that produces thought. I am even ignorant whether my
understanding is a simple faculty like that of walking or digesting, or if
I think with my head in the same manner as I take hold of a thing with
my hands.... I talk a great deal, and when I have done speaking I remain
confounded and ashamed of what I have said.”

"The same day," Voltaire narrates further, "I had a conversation
with an old woman, his neighbour. I asked her if she had ever been
unhappy for not understanding how her soul was made. She did not
even comprehend my question. She had not, for the briefest moment in
her life, had a thougpt about these subjects with which the good
Brahmin had so tormented himself. She believed from the core of her
heart in the metamorphoses of Vishnu, and provided she could get
some of the sacred water of the Ganges in which to make her ablutions,
she thought herself the happiest of women. Struck with the happiness
of this poor creature, I returned to my philosopher, whom I thus
addressed :

"Are you not ashamed to be thus miserable when, not fifty yards
from you, there is an old automaton who thinks of nothing and lives
contented?"

"You are right," he replied. "I have said to myself a thousand times
that I should be happy if I were but as ignorant as my old neighbour;
and yet it is a happiness which I do not desire."”

Voltaire continues:

"This reply of the Brahmin made a greater impression on me than
_anything that had passed.”

Followers of all 'isms' are as happy, self-contented (or conceited?),
and self-confident as the old woman in this story.
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Whence

What is the starting-point of the process of our national
reconstruction? We have already seen that the Bharatiya culture
evolved a co-ordinated system of materialistic as well as non-
materialistic values of life together bringing out the individual
development. And therefore, though promoting and instilling in the
minds of all, the import and significance of the special characteristics of
Hindu culture is the first step for national reconstruction, material
aspects - especially social and economic ones also need to be given
serious consideration.

We have in our midst illiterate tribals some of whom do got know
that water is to be used after the nature's call. Our villagers are
generally not conscious of general cleanliness and public hygiene. No
care is taken to destroy the breeding-grounds of mosquitoes. Sense of
cleanliness and clean habits are absent even in urban areas. Even many
local self-government bodies cannot boast of efficient drainage system,
public toilets and sewage treatment and disposal. General civic sense is
lacking even in urban areas. Spitting or throwing waste in public places
is a common practice. Voluntary observance of traffic rules, guiding and
assisting a stranded traveller, helping the old and the disabled in
crossing the road, preventing a child from being crushed by a vehicle,
getting down from man-driven rickshaw while climbing a gradient;
switching off lights and fans while leaving a room or alighting from a
train; moral sense to refrain from damaging public property and
preventing others from doing so; sense of social responsibility while
using or occupying night shelters, choultries, restaurants, lodges,
hospitals, hostels, school-buildings, maternity homes, libraries, public
halls, parks, stadiums, playing-grounds or cremation or burial grounds,
public transport; rushing to the rescue of the victims of goondaism or
accident in the Nafar Kundu spirit* - all such gestures are generally
missing.

At the other end, there are some problems that are common to all
third world countries, — floods, droughts, epidemics, famines, bad
harvests, earthquakes and other natural calamities. Some problems are
common to all the countries, developed as well as developing, such as,

*  See Appendix II
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population explosion, global urbanisation, environmental pollution,
technological unemployment, consumerism, boredom, students'
unrest, workers' agitations, growing criminality, the impact, to a greater
or lesser degree, of 'the crisis of saturation', recession,
stagnation-inflation (stagflation), stockpiling of waste products as well
as of unconventional weapons — nuclear, chemical and biological.

We were, till recently, free from the Latin American maladies of
wars, revolutions, terrorism and instability. But during the last decade
we had a very heavy dose of terrorism, family feuds, caste wars,
linguistic and regional conflicts, communal riots, road-accidents,
dowry-deaths, and misuse of leisure and commercial recreations.

For more than a century we followed the western pattern of
industrialisation. Like in the West, in our country too, people are
flooding to the urban areas. This has given rise to social situations
unprecedented in our history, viz., disintegration of family and village
commonwealth under the pressure of urbanisation; absence of
wholesome community life in industrial areas; bad and inadequate
housing; slums; paucity of clean drinking-water, industrial accidents,
illiteracy; self-alienation of individuals who have shifted from the
rural to the urban areas; individualisation of industrial life; lack of social
and moral values on the part of villagers psychologically uprooted
from and torn off their natural social environment; inability to adjust the
strains of new life-style under the impact of western civilisation;
imbalance in sex ratio; lack of balance between the material and non-
material advancement. All these new factors pose a challenge to our
national genius.

To be sure, some problems confronting our society are more
social than economic in character. For example, the problems of
deviants, vagabonds, perverts, hedonists, neurotics, psychotics, etc.
Juvenile delinquency, juvenile vagrancy and truancy are also generally
caused more by social, rather than by economic factors. We have not
yet assessed the magnitude of the problems of nervous and mental
disorders and derangements and individual disorganisation or the
disintegration of personality leading to mental disequilibrium, the
extreme form of which is suicide. The rate of growth of suicides is now
practically double the rate of growth of population. The number of
psychiatrists and mental hospitals is woefully inadequate to meet the
requirements in this respect. This psychological factor contributes
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substantially to the growth of crime which is fast out-stepping the
increase in population.

We have not yet formulated a National Social Policy; the data, the
statistics required are also not available. We are not in possession of all
the relevant information about the incidence of dreadful diseases like
leprosy or venereal diseases. No realistic national socio-economic
survey has been so far conducted about the number of the blind, the
deaf, the dumb, the crippled, the handicapped, the disabled. Similarly
there is no data about the delinquents, the destitutes, the criminals and
also about the beggars and the children kidnapped, maimed and used by
professional goondas for begging. We have not adopted any scientific
approach about the extent of desertions and divorces and the children
of divorced persons. No systematic thinking has been conducted
about the problems of alcoholism, drug addiction and white-collar
criminality, undertrial prisoners etc. Adequate attention has not been
paid to the categorywise problems of bonded labour, child labour, rural
landless workers, small and marginal peasants, casual workers,
apprentices, women workers, legally unprotected labour, working
housewives. Certain socio-economic classes are also neglected, e.g.,
Vanavasis, de-notified ex-criminal tribes, and other nomadic and semi-
nomadic tribes; similarily categories of women like Devadasis, women
forced into prostitution. Callous attitude is betrayed about the refugees
from outside as well as from within, the displaced, un-rehabilitated
persons. Even the common consumers are not given their due.

Consequently the common man is disheartened on account of our
failure on this social as well as socio-economic front. But the most
important and urgent problems facing the country are poverty,
unemployment and underemployment, mass illiteracy, etc.

To those who are worried about more serious problems such as,
balance of payment (BoP) position, foreign policy, Centre-State
relationship or the superpower status, all this may appear to be too
childish a narration. But this in fact is the starting-point of our
Herculean efforts to improve the material aspect of life.

But the impact of all the factors enumerated above is further
aggravated on account of decay in religious and educational
institutions, unsuitability of existing social institutions resulting in the
erosion of traditional, cultural values without simultaneous creation of
new compensating values of life, domination of superstitions - modern
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as well as ancient, erosion of religous freedom, lack of national
consciousness, self-alienation of de-Hinduised elite. This in turn gives
rise to lack of Swadeshi feeling or determination for national self-
reliance and the stranglehold of foreign economic imperialism.

This degeneration in non-materialistic aspect of life has its
inevitable toll in the material aspect of life - social as well as economic
one. The most distressing fact of our public life is ever-growing
corruption.

The menace of corruption grew out of all proportion particularly
after Pt. Jawaharlal Nehru declared that it was a global phenomenon
and that on account of corruption money did not go outside the
country. In its widest connotation, corruption is supposed to include
improper exercise of power and influence attached to a public office
or to a special position one occupies in public life. As defined by
Robert C. Brooks,

"Political corruption is a wilful failure to perform a specified
duty in order to receive some personal gain; such corruption
involves an unlawful act performed for some tangible
or intangible quid pro quo."

And agians as Elliot and FE. Merrill have said,

"Corrupt business practice, corruption in politics and organised
crime constitute a formidable interlocking directorate of
Community Disorganisation. All are interested in the same goal
~ reward without effort.”

The Committee on Prevention of Corruption (Santhanam
Committee) observed that corruption increased during the Second
World War and much more after Independence. There has been
extension of governmental jurisdiction with many regulations, controls,
licences, permits, discretionary powers, the spoils system of
democratic government, unholy alliance between politicians and
business on the one hand and politicians and criminals on the other.
Now we are heading towards large-scale criminalisation of politcs. Of
late there has been a tremendous rise in economic offences, such as, tax
evasion, sharepushing, malpractices in the share market and the
administration of companies, sub-standard performance of contracts on
construction and supply. Because of political pressures organised
crimes go unpunished. For example, racketeering, illegal prostitution in
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hotels, supply of liquor in prohibited areas, counterfeiting, dacoities,
robberies, housebreaking, gambling, bootlegging, kidnapping,
abduction, political and other murders.

Apart from these big and small offenders, it seems the rulers are the
biggest economic offenders. There is reason to believe that they are
prepared to mortgage or sell economic freedom of the country to
foreign interests. This has harmed our national self-respect and
compromised our national sovereignty. The logical consequence of
their Jehad against the poor millions is inevitably the end of our
economic independence.

Along with all other things mentioned till now, we are pledged to
pay immediate attention to urgent problems like Punjab, Article 370,
Pakistani intrigues, Common Civil Code, Assam, LTTE, cow protection,
missionary menace, infiltration, Naxalism, pseudosecularism,
secessionism, and bureaucratic authoritarianism in the administration. At
the same time, as we are all aware, to restore our national honour by
liberating Ayodhya, Mathura and Kashi is the first item on our agenda.

For, even if we mean to undertake to set right these things, we
must keep in mind that the root cause of all the social, economic,
political, administrative, cultural menace is the lack of sublime national
consciousness of Hindu society at large ! And as mentioned in the
earlier part, the subjective revolution must necessarily precede the
objective one. The only starting-point of our national reconstruction
could be the regeneration and rejuvenation of Hindu Culture and
Sanatana Dharma.

This is the starting-point, the "Whence' of any national approach
paper.

Our Major Convictions

Before we proceed further it would be proper to state in brief our
major convictions regarding this subject :-

1.  We do not subscribe to the view that western paradigm is the
universal model of progress and development. We do not think that
modernisation is westernisation.

2. European thinkers and their Indian disciples have presumed that
any and every society in the world has to, or will have to, pass through
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the same stages of development as were experienced by European
societies. Their experience of historial development is supposed to
be universal in nature. But this is far from true. Different societies have
flourished in the past and will have to follow in future different courses
of development in keeping with their past heritage, traditions and
peculiar conditions in the present. Therefore, it is wrong to presume
that remedies that were probably effective in curing western
maladies will be equally effective in non-western countries, though it
is doubtful whether this particular remedy, i.e., socialism has been
successful in solving the European socio-economic problems. Blind
imitation of the so-called advanced countries will be of no use.
Gurudev Tagore used to observe that God has given different
question-papers to different countries.

3. Even as we do not think that anything western should be adopted
simply because it is western, we also do not think that anything western
should be rejected simply because of its origin. Knowledge and truth
are universal in character. Truth knows no class, caste or nation. We
are, therefore, in favour of assimilating knowledge from all peoples. Of
course, we must scrutinise it in the light of our past traditions and
present requirements, and then decide how much of it is to be adopted,
how much adapted, and how much rejected. This holds good par-
ticularly in case of western science and technology. We are not in
favour or wholesale transplantation of the same to our country, since
its blessings are not proved to be unmixed even for western societies.
Nevertheless, what is valid in the field of science and technology cannot
be accepted as equally valid in the field of philosophy, religion, ethics
and ideology. In these fields white nations are too young. If anyone
proposes that India should seriously consider the historical experience
of a country like China while formulating its future course of action in
these fields, such a proposal would be well-deserved, though China is
not exactly as ancient as India and the special characteristic of Chinese
national personality is imperial state while that of India is culture. But
the experience of western countries cannot be of much help in the field
of philosophy and ideology; they being new-born nations, their thinking
and approach is immature. Blind imitation of the West would only
indicate bankruptcy of our native genius or acute inferiority complex.

4. It is a psychological fact that one cannot import any foreign
ideological term without all its mental associations. In case of the term
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'socialism’, it is felt that the associations are neither happy nor helpful
to out society. Instead of sowing seeds of social harmony and
integration, these mental associations give rise to the feelings of social
disharmony and disintegration. So far as opposition to injustice,
inequality and exploitation is concerned, it is also a part of our cultural
heritage and it can be expressed suitably through our own traditional
technical terms, incorporating this negative aspect of opposition in the
positive, traditional aspect of integration.

5. It is well known that western philosophers and social scientists
entrusted the work of production, productivity and prosperity to
capitalism and conceived of socialism only after capitalism had fulfilled
its historic role. The pioneers of socialist movements did not foresee
the advent of socialism in poor countries. Even Marx has categorically
stated that the talk of socialism is irrelevant for societies that are not
affluent. All the third world countries are in this category. Socialism in
these countries would only mean equal distribution of poverty. Let it be
noted that we do not subscribe to this view of the socialist pioneers;
we are definitely of the opinion that socio-economic conditions
obtaining in the third world countries are not similar, parallel or
analogous to those obtaining in European countries in the last or the
present century, and that these countries must or will have to find out
their own respective paths to prosperity in the light of their respective
traditions, conditions and requirements.

6. We have deep faith in the efficacy of our own culture in solving
problems of humanity in different-spheres. Today it may appear to be
preposterous to claim that the Hindu Culture can furnish remedies for
all human maladies. But with all modesty it can certainly be claimed
that this culture is quite capable of curing national maladies. We do not
rule out the possibility that in not-too-distant future all nations of the
world will turn to Sanatana Dharma and Hindu Culture for seeking
guidance to solve their problems.

7. Pandit Deendayalji has rendered signal service to humanity by
coining the term and elucidating the concept of Integral Humanism. He
was not in favour of the term ‘ism' since it indicates a closed book of
thought. He also would not use the word Humanism in its current
western sense. In the West, Humanism is, more often than not,
homocentric and anti-God. Nevertheless Panditji had to strike a
compromise with the current level of understanding of westernised
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intellectuals. Hence the term Integral Humanism, which stands in fact
for 'ismlessness'. This term is only a modern manifestation of Sanatana
Dharma. Its implications in the present national context are to be
worked out. We have full faith in the capacity of our own national
genius in evolving a socio-economic order which would meet our
requirements. We do not think it necessary for this purpose to sit at
the feet of western prophets.

8. Similarly in an ancient country like India having a rich cultural
heritage, it will be shameful to borrow any western term to describe its
ultimate national goal. Our languages including Sanskrit are rich and
powerful enough to convey any meaning. That we should be required
to borrow a foreign term for this purpose would imply poverty of our
national languages.

All these convictions are rooted not only in the correct
understanding of our national heritage but also in the up-to-date
information about the experiments in other developing countries.

One such example should suffice to illustrate the point.

Every culture has its own model. The model of development
brought over from another cultural setting, or imposed by alien vested
interests, can be disastrous. Ivan IIlich, the famous author of Towards
a History of Needs, Medical Nemesis, Tools for Conviviality and De-
schooling Society, narrates his Mexican experience of 'The
Development Myth'. He looks at what development has meant to
Mexico — not from the summit where plans of development are
prepared, and where implementation is reviewed, nor from the
statistics and theoretical indices that the bureaucracy and the
technicians offer as evidence of development, but from the ground
level. He sees the effect that 'development' has had on the life of the
poor in the rural areas and slums — erosion of means of subsistence
and traditional skills, loss of self-reliance and dignity and solidarity of
communities, spoliation of nature, displacement from traditional
environments, unemployment, bulldozing traditional self-reliant
communities into the cash economy, cultural rootlessness, and
corruption in politics. He asks whether this is development. This is the
price that is being paid for a blueprint of development that has no
relation to the condition and goals of the communities that are
described as the beneficiaries of development.
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Sarcastically, he observes :

"Development is an oozy term that is currently used for a housing
project, for the logical sequence of thought, for the awakening
of a child's mind, or the budding of a teenager's breasts. But
‘development’ always connotes at least one thing: a person's
ability to escape from a vague, unspeakable, undignified
condition called 'sub-desarollo’ or underdevelopment, mvented
by Harry Truman on 10 January 1949.

Seldom has a term been accepted all around the world,
like this word, on the day it was coined. It became a term to spawn
irrepressible bureaucracies.”

And, again,

"Development means to have started on a road that others know
better, to be on the way towards a goal that others have
reached, to race up a one-way street. Development means the
sacrifice  of environments, solidarities, traditional
interpretations and customs, to ever-changing expert-advice.
Development promises enrichment; and for the overwhelming
majority, has always meant the progressive modernisation of
their poverty."”

In conclusion Ivan Illich says,

"The time has come to recognise development itself as the
malignant myth whose pursuit threatens those among whom I live in
Mexico. The ‘crisis’ in Mexico enables us to dismantle development as
a goal.”

mn
Dharma - Our Point of Reference

For every meaningful discussion, an appropriate point of reference
is necessary. For the present one, it must be Dharma.

We need not give up the practice of accepting Dharma as a point
of reference simply because some people mistake it for rehglon and
consider it as the antithesis of secularism.

The concept of Dharma is characteristically a Bharatiya
phenemenon. Recently, the intellectuals are gradually realising that
Dharma is different from religion. Religion is belief in, recognition of
or an awakened sense of a higher unseen controlling power or powers,
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with the emotion and morality connected therewith, rites of worship,
any system of such belief or worship. In his 'Legal and Constitutional
History of India’ Justice M. Rama Jois says:

"Dharma is a Sanskrit expression of the widest import. There is
no corresponding word in any other language. It would also be
futile to attempt to give any definition of that word. It can only

- be explained. It has wide varieties of meanings. A few of them
would enable us to understand the width of that expression. For
instance, the word 'Dharma’ is used to mean justice (Nyaya),
what is right in a given circumstance, moral, religious, pious or
righteous conduct, being helpful to living beings, giving charity
or alms, natural qualities or characteristics or properties of living
beings and things, duty, law and usage or custom having
the force of law, and also a valid Raja-Shasana (royal edict).
In Mahabharata, Bhishma says, it is most difficult to define
Dharma. Dharma has been explained to be that which helps the
upliftment of living beings. Therefore, that which ensures
welfare (of beings) is surely Dharma. The learned rishis have
declared that that which sustains is Dharma."”

Rama Jois further observes that when Dharma is used in the
context of duties and powers of the king, it means constitutional law
(Raja-Dharma). Likewise when it is said that Dharma-rajya is
necessary for the peace and prosperity of the people and for
establishing an egalitarian society, the word Dharma in the context of
the word Rajya only means Law, and Dharma-rajya means Rule of
Law and not rule of religion or a theocratic state.

Gajendragadkar, former Chief Justice of India, observes:

"Unlike other religions in the world, the Hindu religion does not
claim any one prophet. It does not worship any one God. It does
not subscribe to any one philosophic concept; it does not follow
any one set of religious rites or performances; in fact it does
not appear to satisfy the narrow traditional features of any
religion or creed. It may be described as a way of life and
nothing more. The history of Indian thought emphatically brings
out the fact that the development of Hindu Religion has always
been inspired by an endless quest of the mind for Truth, based
on the consciousness that truth has many facets. Truth is one,
but wise men describe it differently.”

C.K.N. Raja in his Acquitted by History remarks that

"Dharma in ancient Indian jurisprudence cannot be considered a
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synonym for the Anglican word Law since the former has a wide
connotation and application. However, in the absence of an
exact equivalent for the word in English, LAW can be accepted as
coming close to Dharma.

By the term Dharma, what is implied here is not Religion but
Law which is closer to Dharma. In determining the institutional
framework for future India the point of reference has necessarily to be
the universal principles of Dharma.”

It should be borne in mind that the evolution of the institutional
framework of future India must be kept aloof from the influence of
religion. It should be conducted in the light of the universal laws of
Sanatana Dharma. As Dr. Ambedkar put it, religion is a strictly
personal affair, Dharma, a social one.

In modern times, Pandit Deendayal Upadhyaya has been the most
competent interpreter of Sanatana Dharma.

Panditji represented the Bharatiya thought-system, which was not

status-quo-ist. He was of the view that old order had to change. His
view was: '

"But one thing is clear, that many institutions will yield place to
new ones. This will adversely affect those who have vested
interests in the old institutions. Some others who are by nature
averse to change will also suffer by efforts of reconstruction. But
diseases must be treated with medicine. Therefore, we shall have
to discard the status-quo mentality and usher in a new era.
Indeed, our efforts at reconstruction need not be clouded by
prejudice against or disregard for all that is inherited from our
past. On the other hand, there is no need to cling to past
institutions and traditions which have outlived their utility.”

Integralism is the special characteristic of Panditii's humanism.
While he appreciated the utility of appropriate socio-economic order in
any scheme for human happiness, he laid greater stress on the
moulding and development of human consciousness, in the absence of

which no social order, however meritorious, can yield the desired
results.

Absorbing completely all the thought-curfents of the West as
well as all indigenous thought-systems, Pandit Deendayalji spelt out
Integral Humanism which is the manifestation of Sanatana Dharma
in keeping with the requirements of the post-second industrial
revolution period. That has to be the point of reference in the matter
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of national reconstruction. Whatever is worked out here has been only
by way of deductions flowing from this central point. -

Dharma in practice comprises the unchanging, eternal, Universal
Laws and the ever-changing socio-economic order in the light of these
Universal Laws. For example, morality in the man-woman relationship is
the Universal Law. But the institutional arrangements to preserve and
promote morality can be neither eternal nor universal. They would be
different in different times and climes. Even in our own country there
have been any number of such arrangements undergoing changes from
time to time. As reaction to certain coercive measures of Churchianity,
some great thinkers in Europe, including Marx, condemned the
institution of marriage and family. This led to a misunderstanding in
some circles that, for a genuine communist, morality is not a must. They .
advocated the ink-pot* theory. But responsible leaders like Lenin and
Trotsky publicly condemned this theory, since, according to them, one
who is not dependable in private life cannot be trustworthy in public
life also. The institutional arrangements like marriage are subject to
changes according to or corresponding to the periodical changes in the
social scene.

It is also essential to set a new goal or objective for all national
striving keeping in view the failure of the western paradigm as well as
the significant difference in the historical courses of events.

Even Pt. Nehru wrote just two days before his sad demise:

"In India, it is important for us to profit by modern technological
processes and increase our production both in agriculture and
industry. But in doing so, we must not forget that the essential
objective to be aimed at is the quality of the individual and the
concept of Dharma underlying it."

(Foreword to a book by Shriman Narayan.
Circuit House, Dehra Dun. 25th May 1964)

We must conceive our own model of progress and development in
the light of our culture, our past traditions, present requirements and
aspirations for the future. We should study in depth the western
paradigm and benefit from it wherever possible, but not accept it blindly
as our model for future.

With this understanding of the practice of Dharma we have to
consider the subject of Institutional Framework for future India.

*  See Appendix II
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v
Whither
Wise are those who are wedded to no ideals.
They are Happy people in the world.

Next to them in wisdom are those who have a pre-determined goal
in life but are not unduly disturbed if they set their sails for
Hindusthan and reach America.

After_ all, they have reached somewhere.
About such persons Alexander Pope remarked:
. Born for the Universe, narrowed his mind
And to party gave up what was meant for mankind:

The idealists are those who are willing to behave as Sisyphus,
prepared to push a huge stone up-hill and begin again when it rolls
down. '

They are fools.

But they alone are competent to dwell upon this subject of
"Whither".

Others should not waste their valuable time and energy on this
exercise.

* %k %k %
To undertake a journey, it is necessary to chalk out the course.
In his Ideology as a Cultural System, Clifford Geertz says,

"Ideologies function as Road-Maps guiding people to desired
political end.”

They also guide people to a more comprehensive goal of National
Reconstruction.

Ideologies, not Utopias!
* %k * *
Utopians crave for blueprints;

Like a blue photographic print representing the final stage of
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engineering or other plans, a blueprint is a detailed plan of work to be
done.

Utopians long for a blueprint of their El Dorado.*

Recently, the West is developing Futurology' as a new science of
‘prognosis’.

It is a systematic forecasting of future, especially from present
trends in society. (The phrase 'futurology' was coined by the German
historian Ossip Flechtheim in 1949).

As compared to Utopianism, Futurology stands on a different
footing.

Futurologists are not after blueprints; they are interested in
forecasting.

Ideologies provide road-maps; the Hindu Nationalists are equipped
with such maps.

But for many decades in the past the term 'blueprint' has been
purposely glamourised by communist intellectuals, particularly those
working among college students.

It seems, therefore, that some clarification on this point is called
for.

Blueprint

What was the attitude of Karl Marx himself towards a blueprint? He
was requested to give a complete picture of an ideal communist
society, and the various phases that would ultimately lead to the
attainment of that highest stage. What was his reaction?

As Three Faces of Marxism' explains :-

"As for the detailed development of these phases and the
solutions that would have to be found for individual practical
questions, Marx and Engles declined all discussion, since they
regarded this as Utopian speculation. 'The working class (has)
...no readymade utopias to introduce 'par de'cret people,” Marx
declared, they have 'no ideals to realise but to set free the
elements of the new society with which the old collapsing bourgeois
society already is pregnant.’ It is not the task of Communists to create
utopian systems for the organisation of the future society,

*  See Appendix 1l
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least of all in questions of details. To speculate on how a future
society might organize the distribution of food and dwellings
heads directly to Utopia. The people of the Communist Society
of the future will not care a rap about what we today think they
should do.”

Asked about the blueprint of the Bharatiya Jana Sangh by a
college student at Madras, Pt. Deendayalji replied, "Do you want to tie
down the hands of future generations?"

Gandhiji had the same resentment of blueprint-mentality in his
mind when he told the All-India Conference of the Gandhi Seva
Sangh held at Dhaka on 20 February 1940, that it was his earnest desire
that the term 'Gandhism' should not gain currency.

Asked by Savarkar about the blueprint of his communist Russia,
Lenin just smiled and said that any blueprint starts taking shape
when the stage for implementation is reached; till then the
revolutionaries have to conduct their activities in the light of the
broad guidelines given by Marx. On another occasion Lenin
remarked, "Karl Marx has not written a single word about economics
of socialism".

About M.N. Roy's reaction to this issue, J.B.H. Wadia, his
intimate associate, states, )

"He [i.e., M.N. Roy] did not conceive of a state of society which
would become the last word in Utopia. Because Utopia in its
final analysis is perfection. Perfection implies stagnation; and
stagnation is death, biologically speaking. Hence he maintained
that even when man attains Utopia, it will defeat its purpose if it
does not become a stepping-stone to still further explorations in the
exciting adventure of life. Roy was not a man in a hurry.”

* * ®

The destination was visualised on the Vijayadashami day of
1925 :

It is the 'Param Vaibhavam', the pinnacle of glory, of the Hindu
Rashtra. .

The starting-point of the journey is the commitment to certain
Articles of Faith:
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One People (Jana), i.e., Hindu
One Culture (Sanskriti), i.e., Hindu

~ One Nation (Rashtra), i.e., Hindu
One Country (Desha), i.e., Akhanda Bharat
One Order (Vyavastha), i.e., Dharma-Rajya
We are not to rediscover our destination.

What is to be worked out is the implication of Param
Vaibhavam.



PART II

THE HINDU VIEW



CHAPTER 2
Global Economic System : The Hindu View*

It is now generally acknowledged that no material objective
transformation can be successful unless it is preceded and
accompanied by an appropriate subjective, psychological
transformation. Changes in the institutional framework are
comparatively easier; but they cannot yield the desired results if
they are not preceded by corresponding changes in the social or
human mind.

Dharma envisages an ever-changing socio-economic order in the
light of its unchanging universal laws. The laws are efernal, the
order is transient.

The goal of all life is happiness - complete, solidified, eternal
and unintermittent. To be complete, happiness must reign at all
levels - physical, mental, intellectual and spiritual. -

The main prerequisite for the attainment of this goal is the
socio-economic order offering full scope for the fullest development
of all faculties and aptitudes for all the individuals.

The guiding principles of the economic system deduced from
the universal laws are readily available.

Perceive oneness in the midst of all diversities (3R fraaay),
has been the eternal message of the Sanatana Dharma. 1t is more
pertinent today than ever before. Diversities are neither to be
steam-rolled nor pampered. Dharma envisages autonomy of each
human group to seek its social self-fulfilment through its own unique
paradigm, and psychological integration of all such groups in
a common framework of harmonious and mutually complementary
interrelationships of One World (sg@s ggra®Hq ),- each group
enriching the common, human understanding by making its own
characteristic contribution to the collective wisdom of humanity.

The present is to be moulded in the light of the correct

*  Lecture delivered in the "World Vision 2000' organised in Washington,
U. S. A, on August 6 and 8, 1993
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perspective of the past and the future.

For this purpose, it is impérative, first, to unlearn the wrong and
the anti-future lessons of the past.

Incompatible with the spirit of Dharma are the customary
assertions of universality for any one particular regional paradigm, or
the hegemonistic conception of unity parading itself as
‘globalisation.' Pluralism in techno-cultural systems and
'relativisation’ of technology, science and culture are the indisputable
facts of life. Except Dharma, there can be no other "absolute
reference" for human affairs.

For total, integrated, balanced understanding of the past, it is
inevitable to abandon the current version of Euro-centric history,
which is devoid of a sense of proportion, and initiate a new phase
of historical investigation that takes for its canvas the entire globe.
This demands a new framework, new terms of reference, a new scale
of values, which would facilitate the globalisation of the focus of
historians, instead of its present Europeanisation.

Appreciation of this fact about the past is indispensable for the
evolution of a correct strategy for the glorious future of mankind,
based upon global distributive justice, and completely free from
poverty, want, fear, disease, dehumanisation and self-alienation.

But the global economic order is part and parcel of the total
global order. It would be, therefore, unrealistic to think of the former
without visualising first the nature of the latter.

For this purpose, it is imperative to know the salient features of
the present state of the total global order. Unless 'what outght to be'
is rationally related to 'what is', the whole thought process would
become only utopian - an exercise in futility.

Obviously, the world of 1993 is drastically different from 1893.
During any period, the relationships of classes, races, genders,
professions, nations and other human groups alter continually by
shifts in population, ecology, ideology and culture. The dawn of the
century witnessed the nations and subsequently nation-states, as the
basic and the more important units or ingredients of mankind.
Independence and sovereignty are the natural attributes of the
nation-states. International agencies created first by the League of
Nations and, subsequently, by the United Nations had marginal
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impact on the status of nation-states, though it was unfortunate that
the confused United Nations could not make any distinction between
the Nation' concept and the 'State’ concept. The impact of voluntary
transnational bodies dealing with environment, human rights, civil
liberties, tourism, arms control, labour relations, etc., has been
comparatively more. But some other forces have been giving a shock
treatment to the well-entrenched nation-states.

These are :
International fundamentalism;
transnational terrorism;

international monetary bodies, trade regulators and financial
corporations capable of transferring operations, funds, pollution
and people across the national borders;

international 'underground empires' of narcotics or drugs which
have come to acquire, in some cases, more wealth, larger armies,
more capable intelligence agencies, and more influential
diplomatic services in many countries.

These forces are challenging the very concept of 'national
sovereignty'. '

Another challenging development is the vertical organisation for
the European Community which raises two pertinent questions:

1. Whether the same psychology will not come to dominate other
regions, such as, North America, the Slav land, the Arab world, the
new Confucian community, the Shinto sphere, etc.; and

2. Whether such vertical regional organisations may not reduce the
involved nation-states to the status of provinces by imposing supra-
national controls over currency, central banking, educational
standards, environment, agriculture and national budget.

Whatever may be the future composition of different human
groups comprising mankind, and the probable shift of power from
the nation-states to other more comprehensive entities, the current
criterion for evaluation of their relative power and status has been
their comparative economic prosperity and military might. Even in
The Rise and Fall of the Great Powers, Paul Kennedy leans heavily
on this criterion while explaining the phenomenon of American
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decline. But in recent years the nature of power itself is being
transformed. The accelerated advance of science and technology;
lasers, computers, super-computers, memory chips, viruses with
which to attack computers or people, robotics, extra-intelligent
electronic networks and media for moving knowledge and its
precursors - data and information; rising interest in cognitive theory,
learning theory, "fuzzy logic", and neuro-biology; continual
innovations in science, business, industry, and in such
knowledge-intensive technologies as micro-electronics, advanced
materials, optics, artificial intelligence, satellites,
telecommunications; advanced simulation and software;
biotechnology, superconductivity, and semi-conductor technology;
precision-targeting, brief-case weapons, human bombs, ballistic
missiles; nuclear, chemical, and bacteriological weapons; information
technology, art, imagery; — all these flow from the Knowledge Power
which has come to occupy the centre stage, so that even economics
and war-science are becoming progressively more and more
dependent on this new power.

And, most important of all, a revolution in the 'info-sphere,' i.e.,
the entire knowledge-system, is already underway.

Against the background of this global scene, it would be realistic
to envisage ' Global Economic System for a Peaceful World' which is
to operate within the framework of an ideal Global Order - an
integrated view - and not a compartmentalised or a fractional one.

It is not enough to depict some romantic EI Dorado as the
blueprint of the new order. The problems confronting us on the
practical plane are : Is it feasible to replace the present economy of
contrived scarcities, profit motive, and rising prices by an economy
of an abundance of production, humanitarian motivation, and
declining prices? Will westerners be able to understand that, in
reality, it is the total basket of goods and services and not its market
price, that constitutes the national wealth? '

Is it practicable to replace :

1. Monopoly capitalism through various devices, by free
competition without manipulated markets;

2. Economic theories centred around wage-employment, by those
centred around self-employment;

3. Ever-widening disparities, by a movement towards equitability
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and equality;
4. The rape of Nature by milking of Nature;

5. Constant conflict between an individual, the society and Natu_re,
by complete harmony between them?

It would be sheer gullibility to presume that ethical sermons on
gd sfr gRaw: @=g, non-possession, restrained consumption and
upliftment of the ‘last' man would succeed in wiping out the current
craze for happiness for oneself, acquisitiveness, consumerism, and
exploitation.

Modern man is in a hurry; he has no time to ponder over the
basic tenets of Integral Humanism which is the modern manifestation
of Sanatana Dharma.

This is but natural. Social mind is never receptive to the concept
of any new or alternative social order, unless it comes to realise that
potentialities ‘of the present system are more than fully exhausted,
and that its continuance would inevitably become not only counter-
productive but also disastrous.

Can this realisation dawn on the modern (and partlcularly the
western) mind at any point of time?

Common man everywhere prefers to be status-quo-ist and self-
complacent. Probably, under similar situation Milton's God said:

"If not goodness, let calamity
Toss him unto my Bosom."

The post-1945 International Economic Order has been iniquitous
to the detriment of the developing third world countries. In 1973 the
latter came together and demanded negotiations leading to a new
and more just Global Economic Order. In October-November 1981,
the major northern developed countries denied at their Cancun
(Mexico) Conference the need for structural change in the
international economic arrangements. And now the Uruguay round
of trade negotiations has aggravated the discontent of the Economic
South against the Economic North.

If pursued, the Uruguay strategy would culminate in complete |
exploitation and near-extinction of the southern countries, or,
alternatively, their revolt against the process, resulting in the
North-South confrontation.
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What is the genesis of this development?

The internal self-contradictions of capitalism are becoming ripe,
particularly so, after oil prices went up sharply in 1979. The already
deteriorating western system found it extremely difficult to sustain
this so-called 'second oil price shock'. In spite of the collapse of
communism, the economy of the developed countries continued to
go downhill. Consequently, they evolved an elaborate strategy to
crush the South for somehow maintaining their own economic
structures intact. The Dunkel Text is a clear acknowledgement of the
fact that capitalism cannot survive for long on its own strength.
There is a growing realisation of this fact among western
intellectuals. Nevertheless, even in the face of their retreat on the
economic front, they are still clinging to their customary euphoria
and arrogance because they know that the most important and
decisive trump-card in global affairs is in their hands.

It is the Knowledge Power.

And their supremacy in this respect is unchallengeable, at least
for the present. For, talents cannot make up immediately for the
deficiency in material and monetary resources. Hence their jurstifiable
euphoria.

The Knowledge is Power.
But power is invariably a double-edged weapon.

In possession of cultured Arjuna, the mightiest unconventional
weapon of Pashupatastra posed no problem for mankind; but with
the less powerful Brahmastra, Ashwatthama conducted a genocide.

After Hiroshima and Nagasaki, there has been a growing
scepticism among humanitarian scientists about the desirability of
unrestrained and unguided advance of science and technology. The
stand taken by some of the advanced countries at the Rio
conference justified the earlier apprehension that they do not want to
co-operate with the efforts for ecological balance, but would only
dump their pollution in the courtyard of the developing countries. But
this strategy cannot put off for long the global environmental
catastrophe which would not spare the northern countries
themselves. This is One World, and adversity anywhere would, in
the long run, destroy prosperity everywhere. Even for the developed
countries, these cultured scientists feel, the unrestrained
advancement of science and technology would prove to be baneful.
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For example, if the science of genetics is in a position to produce
any human being of given specifications by 2040 A.D., as once
claimed by it, what guarantee is there that it shall produce only
Bhagwan Buddha, Lord Jesus or Mahatma Gandhi, and not Attila,
Chengiz Khan or Stalin? A scientist enamoured of personal
distinction or a Nobel Prize and unconcerned for human welfare may
raise a Frankenstein®, an artificer of doom, detrimental to the human
race as well as to all life on the globe. Excellence in science is no
guarantee for humanitarian concern for world welfare.

There is, therefore, a strong suggestion that the ‘technical know-
how' - which tells us how to achieve the given purposes - should be
placed under the control of the 'technical know-what' which can tell
us what purposes are worth being achieved; that there should be
set up a Technical Ombudsman comprising cultured men known for
humanitarianism to control, guide and direct the work of scientists
and technologists.

This voice is feeble today, but history records that every sane
voice was feeble in the initial stage and that it gathered strength
and momentum in course of time because of the inherent soundness
of its approach, and the materialisation of factors foreseen by a few
but, unpredictable for the rest. Not merely by general moral
awakening, but because of the irresistible pressure of various
relevant factors - ecological, demographic, cultural, developmental,
strategic, etc., the demand for Technological Ombudsman also is sure
to become irresistible.

Considering the acceleration of the various destructive, volcanic
processes at the international level, and aggravation of all the
consequent maladies, it is obvious that, sooner rather than later,
constitution of such a Technological Ombudsman will become a
reality in the not-too-distant future. That will be an epoch-making
turning-point in the modern world history. It would indicate the end
of the dark age of self-defeating materialistic arrogance and the
inauguration of an era of new Global Order eagerly awaited by
humanitarians in the West as well as in the East. Even the demonic
forces of the day will be compelled to fall in line with this new trend
in world history - not because of their 'change of heart', but on
account of the ripening of their own internal self-contradictions.

*  See Appendix I
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There is, therefore, no justification for pessimism. Revered Shri Guruji
used to quote the following one-stanza poem of Tennyson - The
Play - talking with the shortsighted prophets of doom:

Act first, this earth a stage so gloomed with woe
That you all but sicken at the shifting scenes,
And yet be patient, our Playwright may show
In some Fifth Act what this wild drama means.

Today we are on the threshold of this Fifth Act. 'The Global
Vision - 2000 is the first scene of this last Act. This marks the
commencement of the new millennia, - the Hindu, that is, the Human
Millennia; for the Hindu and the Human are synonymous. On this
auspicious occasion, let each one of us take a solemn vow, in the
immortal words of one of the greatest humanitarians the world has
ever produced, "to do all which may achieve and cherish a just, and
a lasting peace, among ourselves, and with all nations”, "with malice
towards none; with charity for all; with firmness in the right, as' God
gives us to see the right."

It is not without profound spiritual significance that this land of
Lincoln is playing host to the centenary celebrations of the historic
Address of Swami Vivekananda, the Cultural Ambassador of the
land of the earliest Rishis of mankind.



CHAPTER 3
Quo Vadis*

'Hindu Economics' of Dr. M.G. Bokare will be considered as a
landmark in the history of economic thinking of our country. It may
also give an unpleasant surprise to the 'left' as well as the 'kept'
intellectuals to find a former Marxist asserting that the first book on
Economics was written in India and that it was in India that
'Economics' was defined for the first time in the world history of
Economics literature. When apprised of this fact by Dr. Bokare,
J.K. Galbraith appreciated his suggestion that western economists
ought to be informed about the literature on economics in ancient
India. In course of time, Dr. Bokare may find that it is easier to
convey any truth to western intellectuals than to the intellectuals in
this country who are still under the influence of some 'modern’
superstitions and are still feeling happy at the loss of their
intellectual autonomy. As economists they are not the legitimate
successors of Dadabhai Naoroji who first originated the 'drain
theory', or Justice M.G. Ranade, Gopal Krishna Gokhale and Ramesh
Chandra Dutt who criticised British economic policies in the spheres
of public finance, taxation, banking, industrialisation and revenue
system. They are not even acquainted with Arthachintaks, i.e.,
Professors of Economics in ancient India.

When the Hindu nationalists entered the economic field in 1955 it
was immediately certified that they were ignorant of economics. That
was a self-evident fact. They must be ignorant because they were
'Hindu'. It could not be otherwise. All their words and deeds were
ridiculed with utter contempt. That they were new entrants in the
field was obvious. But who had granted the monopoly of all
intelligence in the land to their critics is not yet known. Arrogance,
rather than intelligence, was the main asset of these traders in
imported intelligence.

*  Introduction to 'Hindu Economics' by Dr. M.G. Bokare, published by
Janaki Prakashan, New Delhi.
Quo Vadis - see Appendix II.

£
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When Bharatiya Mazdoor Sangh declared that it recognised the
traditional Vishvakarma Day as the National Labour Day, the leftists
were taken aback. "Who is this fellow Vishvakarma? Why has he
been excavated from the hoary past at this particular juncture?” they
asked. They were further flabbergasted to know about the
Vishvakarma sector in Bharatiya economy. They had never come
across this particular term in the western literature. The western
economics did not recognise this sector of self-employment which
was neither a 'private sector' nor a "public sector’, but the 'people’s
sector'. The westerners had no elegant theory to explain
self-employment, though they measured self-employment in the
estimates of national income. The wage-employment is the only
economic variable in the western analytical economics. The
Vishvakarma sector had, therefore, no justification for existence, no
raison d'etre; sooner rather than later, it would merge itself into the
camp of the 'have-nots', they asserted. Think of their embarrassment
when they learnt subsequently that the Household Industries Act
was passed by the erstwhile communist Soviet Union, and that
Communist China and Hungary also had made legal provisions for
the self-employment sector!

When BMS claimed that Bharat had a very long and
distinguished history of economic thought, the leftists dismissed it
as fantastic nonsense. In keeping with the Bharatiya tradition,
Kautilya pays his homage to Shukra, Brihaspati and others at the
very beginning of his Arthashastra. He also states that his treatise is
a compendium of almost all the Arthashastras composed by ancient
teachers. He mentions his predecessors as many as hundred and
fourteen times, though very often with a view to expressing his
differences with them on various issues. This indicates that long
before Kautilya, this branch of knowledge was properly developed
and that its literature was "arranged in scientific systems and treated
in special manuals of instruction.” All this as well as every other
enunciation of Bharatiya socio-economic order by BMS was treated
by these disciples of the West with contemptuous ridicule. To cite a
single example, was not the description of a Hindu Guild a piece of
fantasy? It was claimed that the nature or character of the internal
relations between different members of the guild were not 'industrial’
in a technical sense inasmuch as the absence of employer-employee
relationship was the characteristic- feature of the Hindu
guilds. As Kautilya has recorded, the total earnings of the guild
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belonged to all its members and used to be distributed either
according to the terms previously settled upon -or, in the absence of
any such agreement, equally among them all. The guilds had
autonomous character. Members of the guild were themselves to
settle all internal disputes according to their own constitution. No
power or person outside the guild was competent to do this job.
There could be no interference by the state in the internal
administration of the guilds except when there arose a dispute
between the president and the members. (Brihaspati X 8, XVII 9; 18,
19, 20)

"Utopian", the leftists remarked.

Naturally, the BMS concept of labourisation of industry was far
beyond their tutored comprehension.

Hindu economics took cognisance of and systematised self-
employment as well as wage-employment. In the sphere of wage-
employment, the employer-employee relationship was properly
regulated. "This was impossible outside the industrialised West, and
particularly before the advent of the industrial revolution,” they
challenged. In response, the regulatory provisions in Shukraniti on
various issues were published. The types of wages; definitions of
piece-rate, time-rate, time-cum-piece rate wages; periods of payment;
type of 'Swami' (employer); grades of Bhrityas (employees),
gradation of wages; fair wages; payment of wages; register of
wages; categorywise wages; resolution of industrial disputes; leave
rules; annual leave with pay; sickness benefit; provident fund in
principle; pension and family allowance; priority of relatives in
service; general bonus and efficiency bonus; and the psychological
handling of the Bhrityas (employees) - all these are provided for by
Shukra. For example, regarding the issue of 'bonus' Shurkra enjoins:
Every year an employee should be granted one-eighth of his
earnings as 'bonus": if he does his work efficiently, he should be
granted one-eighth of the piece-rate earnings, i.e., his remuneration
for that work as efficiency bonus. :

Reaction? "A brilliant piece of fabrication: In the light of the
modern experience, the BMS activists must have written down these
provisions in Marathi or Hindi, got them versified in Sanskrit by
Dr. Vernekar, and published them in the name of poor Shukracharya
who, in all probability, never existed at all. A commendable exercise
in anachronism.”
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The reaction was natural: Shukra's regulations were meant for
wage-earners under an economy of full employment. The western
economic theories concerning themselves solely with wage-
employment to the exclusion of self-employment could not conceive
of the condition of full employment. The industrial relations
regulations formulated against the background of western theories
could not, therefore, be qualitatively at par with those of Shukra and
other Hindu lawgivers.

These self-styled intellectuals had some positive and first-hand
information about the other-worldly attitude of our sages. The latter
were not expected to take any interest in mundane or earthly affairs
like market-yards, weights, measurements, sub-standard goods, buyer-
seller relationship, or unfair trade practices. They were, therefore, not
in a mood to believe that chapter 2 of the 4th Adhikarana of
Kautilya's Arthashastra had laid down legal provisions for the
protection of consumers from the unfair practices of traders. Even in
a general way, they did not study seriously the criticism of Kautilya
by Spengler or that of Manu by Wendy. They-had considered
Smritis as outdated religious texts dealing with rites, rituals and
ritualism. They did not know that the character of Smritis is
predominantly sociological. The main authors of Smrifis are eighteen
in number, though the total number of Smritis, according to
Dr. P.V. Kane, is about 100. Then there are commentators like
Medhatithi, Vijnaneshwara, or Jeemootavahana. All of them have
taken pains to protect consumers' interest, though in varying
degrees. Legal provisions for the protection of consumers from unfair
trade practices in Chapter 9 of Manusmriti, Chapter 2 of
Yajnavalkya-smriti and Chapter 9 of Narada-smriti gave a rude
shock to their preconceived notions. For example, they were not
aware of the fact that while the slogan of the western classical
economics is "Buyers! beware", that of the Vedic economics was
"Sellers! beware." After the publication of the 'History of Dharma
Shastra’ by Dr. P.V. Kane, the entire material on this subject became
available, though, naturally, it was scattered throughout the volumes.

Annexure XVIII of ‘Consumer: A Sovereign Without Sovereignty’,
written for the benefit of the Akhil Bharat Grahak Panchayat,
brought all those provisions together. The intellectuals who were
seeking guidance from the legal provisions in foreign countries on
this subject were stunned at the number of Hindu lawgivers who had
prescribed practical rules and regulations in this regard. But being
acquainted only with the civilization of rising prices, they could not
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even comprehend the price policy of a civilization with declining
prices. In fact, the theory of prices did not exist in the ancient West
because of the absence of wage and interest as economic categories.
In his ‘Economics in Perspective’, J.K. Galbraith observes, "Without
wages and interest in the ancient world there could not be a theory
of prices in any modern sense. Prices derive in one way or another
from production-costs, and production-costs were not a visible
function in slave-owning households.” Let it be noted that their
‘ancient world' extended only from Athens to New York while that of
the Hindus from sea to sea: over all the land one nation. gf¥eh wgx
ud=amaT o UF. In ancient Bharat this issue was distinctly defined in
various Smritis and Arthashastra which also dealt with the problems
of wages and interest. The Greek and Christian philosophers
considered only the ethical aspect of economic issues. They did not
inquire: which factors determine price? Their concern was whether
the prices were just and fair or immoral and sinful.
St. Thomas Aquinas and Martin Luther discussed interest also from
the ethical point of view. (The Smritis even laid down the price-
policy in the sphere of international trade.) In fact, Dr. Kane's
monumental work was sufficient to suggest that our lawgivers had
taken cognisance of all the various aspects of socio-economic-
political life and that they could not be simply dismissed as 'other-
worldly'. But on account of their megalomania, these intellectuals
learnt nothing and unlearnt nothing. They continued to cling to
their now-out-dated 'modern' superstitions.

It must however be admitted that the severest blow their
intellectual arrogance received was in the field of philosophy. It was
administered by Com. Bani Deshpande of The Universe of Vedanta’
fame and Com. S.A. Dange who wrote a foreword to that thesis.
Com. Deshpande had conclusively established that the theory of the
relativity of Space and Time and the materiality of Time was not
only known to the ancient Vedic philosophers but they had proved
it as scientifically as Einstein proved in modern physics, and that in
the realm of philosophy, the Vedic outlook was not only scientific, to
the extent of understanding of the historic achievements of modern
scientific theories, but it was based on a highly perfected and
scientific theory of dialectical materialism now known in the name of
Karl Marx in the last century. Com. Dange declared in unequivocal
terms that the famous Nasadiya Sookta of the Rigveda heralds not
only the beginning of philosophy but of dialectical materialsm also,
in the most ancient record of world history.
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Nevertheless, happy in their blissful ignorance of everything
Bharatiya, the 'left’ intellectuals did not give to this thesis the
attention it deserved; it was not followed by any public debate on
the issues raised; there was no churning of thought. They followed
the progressive convention imported from the West and condemned
both these eminent thinkers as 'revisionists' or kafirs. And the matter
ended there. No wonder, even a plea by their mentor, Pandit
Jawaharlal Nehru, for a marriage between science and spiritualism
could have no impact on these minds vitiated by hippopotamian self-
conceit. They were convinced that science and spirituality are
antagonistic to each other and that science is a western product.
They could not reconcile themselves with the established facts that
Bhaskaracharya discovered the theory of gravity centuries before
Newton; that Aryabhata in the 5th century A.D. came up with the
idea of the earth's moving round the sun long before Galileo and
Copernicus; that Brahmagupta in the 7th centurey A.D. made
important discoveries in algebra and astronomy; that the world learnt
vaccination and plastic surgery from India; and that Indian
technologies in metallurgy and chemistry were far superior to those
of the West even up to the 19th century.

When Smt. Indira Gandhi informed the International Conference
on Environment held at Stockholm in 1972 that Atharva Veda had
referred to the precautionary measures against environmental
pollution, their righteous indignation knew no bounds. This class of
self-alienated intellectuals is incorrigible. 'Hindu Economics’ is not
meant for persons with closed minds. Like Bhavabhooti, the author
of this thesis declares: ‘“art gf¥ 3w a=:" (that is, this exercise is not
meant for them).
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PART-I
Why 'Hindu' Economics?
What is in a name?

Every technical term is like a ‘Mantra’. A wrong term would
generate wrong impressions, wrong mental associations and wrong
understanding.

Had Dr. Schumacher visited India first to study extensively its
rural scene, he would have given a different name to his Economics,
though essentially there is no basic difference between the Buddhist'
Economics and the 'Hindu' Economics. As, for example,
Dr. J.LK. Mehta's theory of wantlessness is inspired as much by
Ishavasya as by Dhammapada. For the sake of convenience of
understanding, the author of this book has made a distinction
between 'Hindu' economics and 'Indian’ economics. To avoid any
misunderstanding about the nature and the scope of the subject of
this thesis, such a distinction was necessary. Nevertheless, the
difference between Hindu economics and what is described as Indian
economics is analogous to that between Science and Applied
Science.

The Hindu nationalists working in different fields of economic
life tried to spell out the implications of Hindu thought system in
their respective fields. But, naturally their efforts were sectional in
nature, - confined to their own specific spheres of activity. There
has not been so far any comprehensive or all-out effort to cover the
entire canvas of economic activity and thinking and to discover the
basics, the fundamentals, of Hindu economics. This is the first ever
attempt in that direction. Unlike some other previous books on this
subject, this is not a simple translation of Sanskrit texts. Till now,
nobody had explained the Hindu way of eliminating taxes. Till now
ancient India has been chronicled up to the Moghul period. Dr.
Bokare cognises ancient India before Christian era. He also
checkmates the misrepresentation of Vedic literature to substantiate
Marxian theories as has been attempted by Joseph Spengler in his
'Indian Economic Thought' (1971). Thus from every point of view
this is a pioneering work. And, in this exercise, Dr. Bokare has used
the methodologies developed in western countries. His arguments
are based upon the corpus of modern economics. In the
Robinsonian classification, Hindu economic system is the result of
positive statement of theory. This is an exhilarating conclusion. Being
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a scholar with genuine scientific temper, Dr. Bokare does not claim
that his is the last word of wisdom on this subject. Having
assimilated the spirit of Hindu cultural tradition, he does not declare
that he is the father of a new theory or founder of a new school of
thought. Though a pioneer in this particular branch of knowledge, he
is content to say:

‘g TR 9TE, - gAY Tear &g’

As stated earlier, the Hindu sages did not consider ‘aref’ as a
separate Purushartha. It was treated as an integral part of a single,
four-fold Purushartha, that is, 'Purushartha Chatushtaya'. The West
with its compartmentalised thinking considered economics as a
separate discipline having distinct identity of its own. Human being,
according to the materialistic West, 1s essentially an economic being.
Such a presumption is contrary to the integral thinking of the Hindus.
In course of time, however, the westerners were compelled to give
up gradually this habit of fragmented thinking, under the pressure of
practical experience. One trend of thought in the West now believes
that total welfare is generally divided into two parts: (I) economic
welfare, and (II) non-economic welfare. Prof. Pigou describes
economic welfare as "that part of social welfare that can be brought
directly or indirectly into relation with the measuring-rod of money".

Non-économic welfare is that part of total welfare which is not
amenable to money-measurement.

The importance of non-economic social factors cannot be
minimised. For example, L.T. Hobhouse has the following remark
about "social factor”:

"Take away the whole social factor and we have got Robinson
Crusoe, with his salvage from the wreck and his acquired
knowledge, but the naked savage living on roots, berries and
vermin."

While considering human welfare, the non-economic materialistic
factors cannot be ignored. For example, the geographical position of
the country, its climate, rivers, mountains, natural harboﬁrs, peace
and security, or natural resources of the country, such as, land,
water, forests, mineral resources, agricultural potentialities, general
developments in other countries, etc.

Thus non-economic materialistic factors not amenable to money-
measurement have also a role to play in this respect.
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But that is not all. In his ‘Open Secret of Economic Growth'
(1957) David Macord Wright observed:

“The fundamental factors making for economic growth are
non-economic and non-materialistic in character. It is the spirit
itself that builds the body."

In this context, a remark by Engels in his letter published in Der
Sozialistiche Akademiker on October 15, 1895 is interesting:

"According to the materialist view of history what is in the last
instance decisive in history is the production and reproduction
of actual life. More than this, neither Marx nor I have ever
asserted. But when anyone distorts this, so as to read that the
economic factor is the sole element, he converts the statement
into a meaningless, abstract, absurd phrase. The economic
condition is the basis, but the various elements of the super-
structure - the political forms of the class-contests and their
results; the constitution - the legal forms; and also all the
reflexes of these actual contests in the brains of the participants,
the political, legal, philosophical theories, their religious views—
all these exert influence on the developments of the historic
struggles, and in many instances determine their forms."

In his 'Roads to Freedom' Bernard Shaw wrote:

"If socialism ever comes it is only likely to prove beneficent if
non-economic goods are valued and consciously pursued.”

Gradually the westerners came to realise that a good constitution
does not always guarantee good citizens. There is now in the West
a growing awareness of the important role of socio-cultural and
religious institutions as a factor in economic growth. After 1979, this
realisation dawned upon China also. Her leaders then resolved to
inaugurate an era of 'spiritual civilization' maintaining their drive for
material progress but without materialistic philosophy. They came to
experience that when people do not cherish and uphold spiritual
values, they become incapable of possessing national character,
integrity, self-discipline and dutifulness.

In his 'Principles of Economic Planning', W. Arthur Lewis
remarks: : '

"If the people on their side are nationalistic, conscious of their
“backwardness, and anxious to progress, they willingly bear
great hardships and tolerate many mistakes, and they throw
themselves with enthusiasm into the job of regenerating their
country. Popular enthusiasm-is both - lubricating oil of planning
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and the petrol of economic development, a force that almost
makes all things possible."”

As revered Shri Guruji put it, "Our national regeneration should,

tn

therefore, start with the moulding of 'man'.

Such an integrated approach is the speciality of Hindu thinking.
Hindus had always felt that education, ecology, economics and
ethics, among other things, must be taken into consideration in an
integrated manner.

Of course, each of these disciplines is entrusted with its own
specific responsibility. But while conducting suitable activities to
carry out its specific responsibility, each discipline is expected to
take a comprehensive, integrated view of the entire life comprising
various other disciplines also. Compartmentalisation of thought
would be detrimental to all. The western craze for infinite growth on
the finite planet is one of the natural consequences of such
fragmented thinking. Hindu Economics is the interpretation of
Pt. Deendayalji's Integral Humanism in the economic field.

So far as economics is concerned, its specific objective has been
defined thus by Shri Aurobindo:

"The aim of its economics would be not to create a huge engine
of production, whether of the competitive or the co-operative
kind, but to give to men, - not only to some but to all men, each
in his highest possible measure, - the joy of work according to
their own nature and free leisure to grow inwardly, as well as a
simple, rich and beautiful life for all.”

Obviously, the western model of development causing
unprecedented environmental damage - affecting adversely social
relations and leisure time; eliminating family meals, family
conversations and neighbourly relations; promoting consumerism
through expansion of advertising industry, substitution of shopping
malls for traditional city centres, and rapid spread of commercial
television - cannot be compatible with the objective specified by Shri
Aurobindo.

In his essay '‘Men Have Forgotten God,' Solzhenitsyn has stated
in unequivocal terms that the goal of economics should be "the
quest for spiritual growth," rather than the pursuit of material
growth.
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PART-IIT

Earlier, we have given the analogy of Science and Applied
Science. Is the science of 'Hindu Economics' capable of being
transformed into its Applied Science?

‘Impossible!' our westernised intellectuals would exclaim. For,
according to them, whatever is not in conformity with the western
theories and methodologies is impractical in the modern world.

In this context they would do well to ponder over the following
well-considered remark of scholar Inayatullah. In his 'Toward a
Non-Western Model of Development' Inayatullah says:

"The West presumed that all history is inexorably moving
toward the same destiny, same goals, and the same value
systems as western man has..... Marshalling evidence from the
period of ascendancy of western society and conveniently
ignoring the vast span of technological development before this
period which the traditional societies had developed and
transmitted to the western society, it ignores the fact that
technological and material development before this period was not
always the product of a combination of universalism,
Jfunctional specificity, achievement-orientation, and effective
neutrality.”

("Communication and Change in the Developing Countries")

Never at home, thése intellectuals will find that they have to
learn a lot on this theme from Claude Alvares and Dharampal.

A great deal of matter relevant to this topic can be found
between the covers of 'The Modernity of Tradition' by the
Rudolphs, who set out to show how in India traditional structures
and norms have been adapted or transformed to serve the needs of
a society facing a new range of tasks.

J.C. Heesterman, a Dutch Indologist, writes:

“India has been remarkably successful in setting up the
institutional framework for dealing with the traditional conflict
in its modern reincarnation.”

What has been our traditional style of socio-economic
transformation?

Shri Aurobindo explains:

;’Change in the society was brought about not artificially from
above but automatically from within and principally by the
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freedom allowed to families or particular communites to
develop or alter automatically their own rules of life 'achara’.

"The Indian thinkers on society, economics and politics,
Dharma Shastra and Artha Shastra, made their business not to
construct ideals and systems of society and government in the
abstract intelligence, but to understand and regulate by the
practical reason the institutions and ways of communal living
already developed by the communal mind and life and to
develop, fix and harmonise without destroying the original
elements, and whatever new element or idea was needed was
added or introduced as a super-structure or a modifying but not a
revolutionary and destructive principle."”

The ever-changing socio-economic order in the light of the
unchanging, the eternal Universal Laws of Sanatana Dharma, this
has been our modus operandi. The point of reference, the guiding
principle, is unchanging; all Yuganukool changes, constituting Yuga-
Dharma, are to be introduced in the light of Sanatana Dharma.
Every 'Yuga-Dharma' is the restatement of 'Sanatana Dharma'
keeping in view the requirements of particular times and climes.

There is no equivalent in non-Hindu languages to the term
Dharma. That concept is alien to western minds. As enunciated
earlier, ever-changing socio-economic order in the light of the
unchanging Universal Laws, - that has been the Hindu style of
responding to fresh challenges. Hence the various Smiritis. For us,
Dharma is the Eternal and Universal Guide.

The benefit of this Eternal Guide was not available to the
westerners. Not that the guide was absent, but they were not aware
of its presence, even as God is always prepared to talk to people, but
people are not prepared to listen to God. In Bharat, transformations
have taken place, generally on sure footing, on rare occasions by trial
and error method, but always and invariably in the light of the
unchanging Universal Laws. Therefore there was no need for
theories to precede construction. It was every time a question of the
Yuganukool re-interpretation of the Sanatana Dharma.

'Theory' is a supposition or system of ideas explaining
something, especially, one based on general principles, independent
of the facts, phenomena etc. to be explained, speculative (especially
a fanciful view), the sphere of abstract knowledge or speculative
thought; exposition of the principles of a science, etc., collection of
propositions to illustrate principles of a subject.
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In his 'Science and Values' Bertrand Russell quotes Dewey who
points out that scientific theories change from time to time, and that
what recommends a theory is that it 'works': When new phenomena
are discovered, for which it no longer 'works', it is discarded. A
theory - so Dewey concludes - is a tool like another; it enables us to
manipulate raw-material. Like any other tool, it is judged good or bad
by its efficiency in this manipulation, and like any other tool, it is
good at one time and bad at another. While it is good it may be
called 'true' but this word must not be allowed its usual
connotations. Dewey prefers the phrase 'warranted assertibility' to
the word 'truth’.

During periods of challenges and crises, we used to fall back
upon Dharma; in its absence, some crutches, labels or slogans
became necessary for the European minds. Hence the propriety of
theories, isms and ideologies there. The same style was imported in
our country by the westernised intellectuals who knew something
about the West and nothing about their own past.

On metaphysical, religious, spiritual, and other similar matters,
having scope for speculation, we had various theories. But on the
problem of practical socio-economic order or transformation, there
was no theorisation. Only appropriate timely action or construction;
it was followed by its description or narration called 'Smyriti’

Before the advent of the British Raj, we had no social or
economic theories, ideologies or 'isms' of the western pattern.

Ideology is a science of ideas; visionary speculation; manner of
thinking characteristic of a class or individual, ideas as the basis of
some economic or political theory or system.

Bharat had no need for such crutches in the past. During the
British regime this pattern became fashionable; so much so that as a
compromise with the level of understanding of common man, Pt.
Deendayalji had to present his 'Ekatma Manav Darshan' under the
title of 'Integral Humanism'. In fact, his Darshan is quite as
'ismless' as any other Hindu Darshan. Even ideas must be marketed,;
that is indicative of western influence.

Being oblivious of their own traditional pattern of thinking, our
westernised intellectuals were enamoured of ‘isms.' And since they
found no 'ism' in the entire Hindu literature of the pre-British period,
they concluded that their forefathers were intellectually backward,
unenlightened.
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These are two distinct approaches. Construction first, its
description, later on; the description first, an attempt to implement it,
later on. Because the West did not have the advantage of referring
to the Eternal Guide in all practical socio-economic affairs,
theorisation became inevitable. But the limitations of this approach
are not properly appreciated.

It has been said that "Ideologies are like Road-Maps". This
presumes prior existence of roads. If roads are not in existence, road-
maps would become irrelevant. If "ideology" means "ideas as the
basis of some economic or political theory or system” which is to be
brought into existence, the analogy of "Road-Map" cannot hold
good. The analogy would be more appropriate if used in the context
of Dharma.

Every theory is based upon certain assumptions. The
assumptions are like scaffolds. Scaffolding is a temporary structure
of poles or tubes and planks providing workmen with platforms to
stand or sit while building or repairing a house. For all construction,
whether it is a dwelling-house or social order, scaffolds are necessary.
But they presume the existence of a structure or its foundations. In
the absence of such structure, scaffolds are inconceivable.
Overzealous theoreticians at times go to the extreme. They hang their
scaffolds in the air. Assumptions are propagated, corresponding
construction is missing.

The difference in the two approaches is the biggest hurdle in
the way of evolution of 'Hindu Economics'. The minds of even those
who want to liberate themselves and others from the influence of
westernism, continue to operate within the frame-work of Anglo-
Saxon concepts, patterns, styles and values, because of their life-
long conditioning and association with them. To conceive or
appreciate anything essentially Hindu, it is necessary to go beyond
the present mental and intellectual framework, to de-westernise one's
approach and thinking. Unless the strength of one's wings crosses
the limits, real or imaginary, set by other sea-gulls for their wings,
one cannot aspire to be a Jonathan.

But, unfortunately, even genuinely patriotic intellectuals do not
appreciate the imporatance of de-westernisation.

They are so enamoured of western theorists that if they get
disillusioned by one theory they will, instead of using their own
intellect, rush in search of some other western theory which they can
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catch hold of. They may accept that Marx as well as Adam Smith,
J.S. Mill, Ricardo and Malthus have become outdated. They may be
sceptical about the relevance of Alfred Marshall, Wicksell, Gunnar
Myrdal and Keynes to the present-day conditions. But they will
stubbornly refuse to conduct independent thinking in the light of
their own national requirements. Instead, they will feel homely with
the five stages of Economic Growth enunciated by Prof. Rostow -and
get busy in discussing whether we have reached his third, 'take-off
stage' so as to pass over to his fourth 'drive to maturity’, leading to
the stage of 'high mass consumption.'

What then is the secret of the adaptability of the Hindus to
ever-new situations?

This has been aptly elaborated by Shri Guruji in the following
words : :

"Once the life-stream of unity begins to flow freely in all the
veins of our body-politic, the various limbs of our national life
will automatically begin to function actively and harmoniously
for the welfare of the Nation as a whole. Such a living and
growing society will preserve out of its multitude of old systems
and patterns whatever is essential and conducive to its
progressive march, throw off those as have outlived their utility,
and evolve new systems in their place. No one need shed tears at
the passing away of the old order, nor shirk to welcome the new
order of things. That is the nature of all living and growing
organisms. As a tree grows, old leaves and dry twigs fall off,
making way for fresh growth. The main thing to bear in mind is
to see that the spirit of oneness permeates all parts of our
social set-up.

"Every system or pattern will live or change or even entirely
disappear according as it nourishes that spirit or not. Hence, it
is useless in the present social context 1o discuss the future of all
such systems. The supreme call of this age is to revive the spirit of
inherent unity and the awareness of its life-purpose in our
society. All other things will take care of themselves.”

This is the Hindu way to Renaissance. Thus there need not be
any doubt about the practicability of 'Hindu Economics.'

Of course, such a gigantic divine mission would require for its
accomplishment the appropriate type of leadership.

Long ago, Shri Subsamaniyam Iyer, one of the pioneers of
Hindu social reform movement, remarked:
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"Statesmen, poets, men of science, inventors of mechanical
contrivances, all these no doubt contribute to progress, but
cannot impari the initial moving force, which comes from those
great men who by the power of their lofty character and sublime
deeds and burning enthusiasm impart idealism to masses of
men, sweep away abuse and falsehood, sort out superstitions,
open new paths and establish fresh ideals for the elevation and
advancement of the human race.”

PART-IV

Even in the remotest past our sages are found to be taking care
of all the various aspects of social life. This could be discerned
even by a distinguished leftist thinker who undertook a journey
from primitive communism to slavery in ancient India.

Their thinking was dynamic, keeping pace with the
ever-changing situations and challenges.

The literature on this subject is scattered in various Dharma
Shastras and the accounts of foreign tourists.

It shows how they worked out details of every aspect from time
to time keeping in view the contemporary social conditions.

See, for example, the details of the role of the state in economic
life of society during a particular period.

From the account of Hieu-en-Tsang it is evident that the state
and the Vaishya community had, during his times, established
charity homes and well-equipped dispensaries for the benefit of
paupers, widows, childless persons, and other helpless citizens.
According to Kautilya even widows, defective girls, female ascetics,
old mothers of prostitutes, king's old maids, and the dismissed maids
of temples could not be suffered to remain unemployed. He has laid
down that they should be given the work of spinning wook, bark
thread and cotton (Kautilya 2/23/41/2). Women unable to leave their
homes, helpless due to their husband's absence, physically
handicapped girls, and women in need of earning their livelihood,
should be provided with jobs at their homes by the Superintendent
of the Textile Industry (Kautilya 2/23/41/12). The sons of dead
employees, the old, the minor, the infirm, the afflicted, the paupers,
and women due for maternity deserved financial assistance from the
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state (Kautilya 5/3/91/29/31). Mahabharata (Sabhaparva, 124) directs
the king to look after the destitutes and the disabled ones.

In his 'Labour Problems in Ancient and Medieval India,’
Shital Prasad Mishra explains how the government did not recover
taxes from workmen because they worked for the government. The
government, states Hieu-en-Tsang, was liberal and did not take
forced labour from the people; the work was got done with restricted
payment of wages. The government servants received land in lieu of
remuneration and the workers received wages.

According to Megasthenes, the state used to give priority to the

. security of workers and artisans. They were exempted from taxes,

could receive state-aid during the periods of distress, and enjoyed

many other facilities at the expense of the government. An employer

hurting any limb of an artisan was sentenced to death. Al Baruni

also refers to the systematic arrangements for the safety of the
employees and their protection from accidents.

It was customary to offer extra work, in the service of the state,
in leu of the payment of taxation. Vasistha directs artisans to perform
government work without wages for one day in a month
(Vasistha Smriti Ch.19, P 1-490).

Gautama prescribed the same rule for artisans, labourers, sailors
and charioteers (Gautama Smriti 10-397). Megasthenes also refers to
such honorary service to the state, but states that the builders of
ships and armourers were given wages and food by the state.

During the Mauryan period, the factories under the civil boards
used high quality materials, and employees therein were paid fair
wages by the municipal board. During the same period, the practice
of digging mines and working of factories at the government
expense came into being. Under Vijayanagar empire 500 artists are
recorded to have been working upon gold and silver thread in the
government factories.

Nevertheless, the role of the state in case of such industries had
been that of a patron.

There was no centralisation which stifles individual freedom and
stultifies the natural growth of human personality. Guidelines on
public finance and taxation given in shastras are useful even today.

This is only one instance to illustrate the point.

In fact, our sages had taken into consideration all the dimensions
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of economics, which, according to them, covered a very large
canvas. Arthashastra is defined by Kautilya as the branch of
knowledge which deals with the acquisition and preservation of
dominion. It is held to comprise the art of government in the widest
sense of the term. The list of contents of Kautilya's Arthashastra
will surprise modern teachers of economics. The Arthashastra was
preceded by fairly voluminous literature on the subject which is now
lost to us. Kautilya's masterly treatise itself has been recovered from
the oblivion of centuries by the fortunate discovery of a complete
manuscript of the work and its publication by R. Shama Shastri in
1908. Exploration into such literature is our patriotic duty. Even the
available ancient literature on the subject, if brought together, would
make a voluminous document. It is creditable for Dr. Bokare that he
could dive deep into this ocean of relevant information. Of course,
for want of space and to maintain a sense of proportion in the
arrangement of the thesis, the author had to be selective, confining
himself only to such significant references as are more pertinent to
modern mental matrix.

Not happy with the ivory tower of westernism, the author is in
close and direct touch with Bharatiya realities. He is of the earth,
earthy.

It is noteworthy that a public debate is already initiated on one
of the basic points incorporated in this thesis. At the instance of
Dr. Bokare the nationalist organisations operating in the economic
field have raised a demand that the cost of production of every
product - be it industrial or agricultural - must be declared.

The Government should
1. publish cost audit réports of the companies;

2. obtain the copies of the reports of Bureau of Industrial
Costs and Prices; and

3. ask the joint stock companies, the co-operatives, and the
public sector undertakings to publish the data of cost of
production in their annual reports and balance sheets.

At the present state, it may appear fantastic to demand that all
the countries should declare the costs of production of the
commodities they export to other countries. But it is indisputable
that despite the differences between Ricardian theory of foreign trade
and Hecksher-Ohlin's theory of foreign trade, in elucidations, both
are governed by cost of production. The traditional basis of Hindu

-
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price-policy has been the cost of production, the degree of utility
(i.e., the use-value) and the degree of availability. In this context, the
author has also referred to the observations of Dr. Ambedkar, Pigou,
Patinkin and Lerner.

This should suffice to indicate how the author's mind is attuned
to the spirit of our culture and alive to the requirements of the
current critical situation.

PART-V

Fortunately, Dr. Bokare is free from the influence of western
concepts. He does not feel that modernisation is necessarily
westernisation. He does not subscribe to the view that western
paradigm is the universal model of progress and development. For an
ancient country like Bharat having a rich cultural heritage, it will be
shameful to borrow any western term to describe its ultimate goal.
Every culture has its own model of development. The current
western concept of 'development’, though fashionable, is disastrous.
Ivan Illich, the famous author of "Towards A History of Needs",
"Medical Nemesis", "Tools for Conviviality" and "De-schooling
Society"”, narrates his Mexican experience of 'The Development
Myth'. He sees the effect that 'development' has had on the life of
the poor in the rural areas and slums; erosion of means of
subsistence and traditional skills, loss of self-reliance; dignity and
solidarity of communities; spoliation of nature; displacement from
traditional environments; unemployment, bulldozing traditional self-
reliant communities into the cash economy; cultural rootlessness, and
the corruption of politics. He asks whether this is development or
the price that is being paid for a blueprint of development that has
no relation to the conditions and goals of the communities that are
described as beneficiaries of development.

Sarcastically, he observes,

"Development is an oozy term that is currently used for a
housing project, for the logical sequence of thought, for the
awakening of child's mind, or the budding of a teenager's
breasts. But 'development' always connotes at least one thing: a
person’s ability to escape from a vague, unspeakable,
undignified condition called 'Sub-desarollo’ or under-
development - invented by Harry Truman on 10th January 1949."
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And, again,

"Development means to have started on a road that others know
better, to be on the way towards a goal that others have
reached, race up a one-way street. Development means the
sacrifice  of environments, solidarities, traditional
interpretations and customs to ever-changing expert advice.
Development promises enrichment, and for the overwhelming
majority, has always meant the progressive modernisation of
their poverty.”

In conclusion, Ivan Illich says:

"The time has come to recognise development itself as the
malignant myth whose pursuit threatens those among whom I
live in Mexico. The ‘crisis' in Mexico enables us to dismantle
‘development’ as a goal."”

The western thinking 1s in direct contrast with the Hindu

concept of progress and development.

For example, in his speeches at Thane Meet in 1972, Shri Guruji

explained the basic Hindu view on economic problems. Deductions,
that naturally flow from his enunciation, are as follows:

1.
2.

The basic needs of life must be available to every citizen.

Material wealth is to be acquired, with the object of serving
society which is but a manifestation of God, in the best possible
ethical manner, and out of all that wealth, only the minimum
should be used for our own purposes. Allow yourself only that
much which is necessary to keep you in a condition to do service.
To claim or to make a personal use of more than that is verily the
act of theft against the society.

Thus we are only the trustees of the society. It is only when we
become true trustees that we can serve the society best.

Consequently, there must be some ceiling on the individual
accumulation, and no person has a right to exploit someone else's
labour for personal profit.

Vulgar, ostentatious and wasteful expenditure is a sin when millions
are starving. There must be reasonable restrictions on all
consumption. 'Consumerism’ is not compatible with the spirit of
the Hindu culture.

‘Maximum production and equitable distribution’ should be our
motto; national self-reliance our immediate goal.
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7.

10.

11
12.

13.

14.
15.

The problem of unemployment and under-employment must be
tackled on a war footing.

While industrialisation is a must, it need not be the blind imitation
of the West. Nature is to be milked and not killed.Ecological
factors, balance of nature and the requirements of the
future generations should never be lost sight of. There should be
an integrated thinking on education, ecology, economics and
ethics.

Greater stress should be laid on the labour-intensive rather than
the capital-intensive industries.

Our technologists should be required to introduce for the benefit
of the artisans reasonably adaptable changes in the traditional
techniques of production, without incurring the risk of increase in
unemployment of workers, wastage of the available managerial and
technical skills, and complete decapitalisation of the existing means
of production, and to evolve our own indigenous technology with
emphasis on decentralisation of the processes of production with
the help of power, making home, instead of factory, the centre of
production.

It is necessary to reconcile efficiency ‘with employment expansion.

Labour is also one form of capital in every industry. The labour of
every worker should be evaluated in terms of share, and workers
raised to the status of shareholders contributing labour as their
share.

Consumers' interest is the nearest economic equivalent of national
interest. Society is the third, and more important party to all
industrial relations. The current western concept of 'collective
bargaining' is not consistent with this view. It should be replaced by
some other terms, such as, 'National Commitment’, i.e., the
commitment of both, the employers and the employees, to the
Nation.

The surplus value of labour belongs to the Nation.

There need not be any rigidity about the pattern of industrial
ownership. There are various patterns, such as, private enterprise,
state ownership, co-operatives, municipal ownership, self-
employment, joint ownership (state and private), democratisation
etc. For each industry the pattern of ownership should be
determined in the light of its peculiar characteristics and the total
requirements of the national economy.
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16.

17.

18.

19.

We are free to evolve any variety of socio-economic order,
provided it is in keeping with the basic tenets of Dharma.

But changes in the superstructure of society will be of no use if the
mind of every individual citizen is not moulded properly. Indeed, the
system works ill or well according to the men who work it.

Our view of the relation between individual and society has always
been, not one of conflict, but of harmony and co-operation, born
out of consciousness of a single reality running through all the
individuals. The individual is a living limb of the corporate social
personality.

The Samskaras of identification with the entire nation constitute the
real infra-structure of any socio-economic order.

Of all the Hindu Samskaras, the most important one is that of

Yajna (Sacrifice). The significance of this concept of Yajna has been
explained thus by Swami Rama Tirtha:

"Putting our hands together for the good is sacrifice to Indra;
putting our heads together for universal good is sacrifice to
Brihaspati; putting our hearts together is sacrifice to the
Devata of hearts of Chandra. In short, sacrifice to the gods
means offering my hands to All the Hands or the whole nation;
offering my eyes to All the Eyes or entire community; offering my
mind to All the Minds; merging my interests in the interests of the
country; feeling all as if they were my own Self; in other words,
realising in practice 'aq w@q A&’ 'That Thou Art'."

Appropriate development in human mind necessarily precedes

the corresponding development in the material world, even as
subjective revolution in human mind invariably precedes any objective
revolution in the outer world.
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PART-VI

The West realised the advisability of inter-disciplinary approach
for the first time during the second world war. Subsequently there is
growing, though grudging, appreciation for this approach in the
western mind. But this wisdom has not yet been extended to the
sphere of economics. Retaliation by the Nature against its
indiscriminate exploitation compelled the westerners to recognise the
inter-relatedness between ecology and economics. But that the
so-called advanced countries are not prepared to learn from their
past mistakes has been amply demonstrated in the Rio Conference on
Environment in which the United States callously and shamelessly
asked the developing countries to pay for the sins of the developed
countries, even taking the risk of self-extinction.

Because of their compartmentalised thinking, the modern
western scholars have failed to perceive the inter-relationship
between ethics and economics. To teach ethics and moral values of
life is not the realm of economic theory, according to Lord Lionel
Robbins. While, according to Vyasa, acceptance of material success
as the supreme index of merit and status indicates the advent of the
dark age (Kaliyuga), classical economics covers only profit-making
capitalists and wage-earning labourers. For both these groups
maximum material gain is the supreme goal of all activities. For
classical economics, other sections of population do not exist.

Most of the European economists of the last century had an
inkling that economics without religion would demoralise the
society. They realised that economic man could be studied as regards
his rational behaviour in economic affairs of life. But it should be
understood that without the warmth of religion, he was likely to go on
the wrong path. Smith and Marshall made special references to
religion in economic life of the human beings. Economic man
has, however, eluded Smith and Marshall in this century.

The process of expelling ethics and morality from the sphere of
economics was initiated in a big way by J. Bentham's utilitarianism.
Utility is the attribute of a commodity that gives satisfaction. Utility
is use-value, while price is exchange-value. Price (exchange-value) is
paid for the utility (use-value). Subsequently, the thought was steadily
changed into the measurement in the opposite direction. Any activity
that has a price in the market has a utility. Prof. Davenport
propounded this view. Prostitution is the subject for study in
economics because it has a price in the market and therefore has utility.
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Is it difficult to apprehend the evil consequences of value-free
economics of utilitarianism? Unaccompanied and unrestrained by
ethics and morality, the utility concept is bound to encourage anti-
social tendencies, boost up crime-rate, aggravate the problems of law
and order, and accelerate in general the process of social
disintegration.

Is ethics merely a social, moral or religious concern? Or has it
some bearing on economic issues?

For example, take the process of assessing national income.

Presently, national income is studied by the census of
expenditure as one of the three methods. It is the study of
expenditure on family's consumption and savings. The study does
not exclude the families of the thieves, smugglers or swindlers. Those
who earn money by theft and consume the same in the family
expenditure are included in the aggregate of national income. How
that income is earned is nobody's concern. More the crimes in
society, greater would be the number of those employed in the
departments of police, judiciary and jails. Their salaries are also
included in the national income. In other words, we can state that
the more the crimes in society, the bigger the national income in the
country.

Even otherwise, the process is faulty.

Prof. Pigou has humorously given the following example. Maid-
servants are paid wages, and their wages are included in the national
income. If men marry their maid-servants, the wages would
disappear and the national income would decrease to that extent. In
our country, mothers and sisters (and wives) cook food and we
consume the same. Food has utility, it satisfies our wants. The
labour power of mothers, sisters, etc., has created this utility without
receiving wages. There is use-value (utility) but not exchange-value
(price). This utility will not be taken into consideration while
computing the national income. But if we go to the restaurant and
pay for the same food, it is included in the national income
generated in the restaurant as an industry in economic sector. This
is one of the glaring examples of fragmented thinking which isolates
economics from all other disciplines. (Even ecological problems arise
on account of this divorce of economics from ethics).



Quo Vadis 61

In his 'On Ethics and Economics’ (1987), Amartya Sen has
stated his conclusions on this subject. Religions teach value-based
life and its economics. This is described as ethics. The epistemology
of ethics is in religion. Value-based economics as against value-free
economics makes all the difference in the measurement of national
income. Assessment of national income in value-free economy in
which family expenditures of criminals and other anti-social elements
are taken into consideration for computing national income may be
many times more than the national income of the
value-based economy. In a way in the absence of integral approach
encouragement to crimes and other anti-social tendencies is now on
the agenda. This is resulting in ever-increasing burden on the
exchequer to maintain and strengthen the official machinery for
dealing with the anti-social elements. Thus value-free economics is
self-defeating economics.

Value-based economics is invariably an integral part of value-based
social life which, in its turn, is the outcome of appropriate samskaras
of corporate life supported by suitable system of education. There is
necessary correlation between inputs and outputs. If the nation at the
pinnacle of its glory be the desired output, the inevitable inputs would
be samskaras and education conducive to the attainment of this
supreme goal. Even sociologists of the materialistic West may
gradually realise this basic fact in the near future. Their science of
criminology, originating with Dr. Lombroso, has travelled a long way
through the retributive, the punitive, the deterrent and reformative
stages to victimology and multi-factor theory; but the formula
of David Abrahamson is supposed to be the
most thought-provokijng. It is C= §+T

R

C stands for crime; § for social environment; T for personal
traits; and R for resistance which is the outcome of religious and moral
upbringing. They are not conversant with the Hindu term and concept
of samskaras. Nevertheless, they are moving steadily in this
direction.

This integrated approach is a must for durable and desirable
progress and development; the compartmentalised thinking giving
rise to value-free economics is self-defeating.
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The Hindus are accused of anachronism and obscurantism. But
what is the present plight of the proud standard-bearers of
materialism and modernism?

Communism has failed; but it does not mean that the philosophy
of materialism has now been thrown completely out of the
international economic scene. While communism was striving hard to
overcome its internal self-contradictions, capitalism is constantly
busy in seeking ever-new remedies for its ever-new maladies, - in
procuring from time to time fresh economic theories to meet the
challenges of fresh economic crises.

The history of capitalist thinking is replete with innumerable
efforts of conceptualisation and theorisation from time to time to
infuse dynamics in its thinking. Typical example is the growth
models suggested by Harrod and Domar, Pasinetti, Joan Robinson,
Fei Ranis, Swan, Solow, Arthur Lewis and Feldman and theories of
development propounded by Hirschman, Rosenstein-Rodan, Nurkse,
Leibenstein and Gunnar Myrdal. The debate on "balanced
growth" versus "unbalanced growth", theories of "big push" and
"critical minimum effort" amply demonstrate this. The "back-wash"
effect and "spread effect” of Gunnar Myrdal represent another
facet of the dynamics of growth where the former results in
impoverishment of a region as a consequence of growth in the
neighbouring region. The "spread effect” manifests through
"forward" and "backward" linkages which together determine the
"growth propulsion” capability of a region which can be assessed
within the Leontief model of input-output table.

The twentieth-century capitalism relied heavily on Robbins for
strengthening its theoretical and ideological foundation. His definition
of economics in terms of "unlimited wants" and "relative scarcity” of
resources necessitating "choice", enabled the introduction of Hicksian
indifference curve, Neumann-Morgenstein utility curves,
Samuelson's Revealed Preference theorem and extensive use of
mathematical and econometric tools and methods for the analysis of
rational choice and consumer behaviour. His assertion that the duty of
the economist is only to explore and explain and not to advocate or
condemn led to the emergence of "positive economics". Hence the
"normative" content of economics was stripped off, leaving it as an
"amoral" science. The considered opinion of Thomas that the duty of
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the economist is not only to explore and explain but also to advocate
and condemn was not acceptable to the capitalist hardcore thinkers.

The big crisis in capitalism in the thirties brought Keynesian
Macro-Economics to the fore, which satisfied the badly needed
theoretical framework for "interventionist" policies for sustaining the
capitalist structure. The post-Keynesian growth models of Harrod and
Domar were transformed into plan models which came to be adopted
by third world countries, in spite of its inherent capitalist
structural bias.

The periodical crisis in capitalism also provoked thinking about
justification of capitalist models from welfare point of view. For
instance, the Marshallian "consumers surplus" became a password -
in public utility pricing; and the welfare economics of Pigou and the
Beveridge Plan of "full-employment" and "cradle to grave" social
insurance were efforts to infuse social content in capitalist policies.

Another area of capitalist concern was money supply and its
impact on prices. A variety of theories of demand for money and
inflation were suggested of which 'capital theories' of Milton
Friedman, James Tobin, Baumol, and Bronfenbrenner were more
widely quoted. The debate on "rules" versus "authorities” and the
"monetarist” versus "structuralist" controversy are quite familiar
which represent alternative perceptions, causations and prescriptions.

Same is true with respect to theories of "trade cycles" or
"business cycles" which are inherently capitalist maladies.
Mitchell, R.C.O. Matthews, Hicks and others propounded different
theories based on different conceptual frame-works.

In spite of the best brains at its disposal, capitalism is fighting a
losing battle. Its intellectuals have already realised this. What
appears to be a bid for international economic empire is, in fact, a
pitiable and desperate effort for mere survival of the capitalist
system, though, carried to its logical end, it is bound to destroy
third world countries immediately and the entire mankind ultimately.
But the internal self-contradictions of the system will not,
however, allow it to go that far. It is already doomed. Even
according to the most optimistic pro-capitalistic estimates, the
system cannot survive for more than two decades.

'Crisis in Economic Theory' edited by Daniel Bell reveals
intractable weaknesses in the bourgeois economics, and J. C. Hicks
and Paul A. Samuelson have expressed their helplessness in studying
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the predictivity characteristics of western economics. Stefan o Zamagni

says:
"Since no scientific law, in the natural scientific sense, has been
established in economics on which economists can base
predictions, what are used... to explain or to predict are
tendencies or patterns expressed in empirical or historical
generalisations of less than universal validity, restricted by local
and temporal limits."

We are not sure whether political science, if there were such a
science, could provide guidance for economists.

"Ideas in economics deserve confidence only after they have been
chewed over for a long time and been exposed to whatever tests
may be available,”

- says Herbert Stein, the author of ‘The Fiscal Revolution in
America’. In the preface to his recent book, 'Washington Bed-time
Stories’, he summed up two main lessons of 50 years as a
Washington economist:

1. "Economists do not know very much.

2. Other people, including the politicians who make economic
policy, know even less about economics than economists do."

What a sad commentary on the present plight of the economics
of capitalism!

After the collapse of communism and with the decline of
capitalism within sight, it was but natural that many well-meant
patriots in Bharat should come forward with a suggestion that our
country should now fulfil its historic obligation of presenting the
world the only way out, in keeping with the spirit of our culture and
Dharma. The suggestion is quite appropriate because the only
alternative can be furnished by Sanatana Dharma alone. But to keep
the record straight, it must be added here that the attempts to fill up
the apprehended ideological vacuum have been going on elsewhere
for quite some time.

Communism has failed.
Nil nicibonum de marte [Of the dead, nothing but good.]

But its fall could be foreseen by a section of Marxists even before
the commencement of its actual decline. Nevertheless, it was not for
them the failure of Leftism as a whole. They pinned their hopes on the
newly-emerged 'New Left' represented by Herbert Marcuse, Sartre,
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Frantx Fanon, Che Guevara, R.D. Laing, etc. The new thought-system
added some new dimensions to Marxism and tried to up-date it. But it
could not hold its ground for long. Particularly, it had not much
immediate relevance to the countries of third world, except in so far as
it gave them additional revolutionary status by redefining the Marxian
class-structure. According to Fanon, peoples of the third world are,
under the new situation, "The Damned of the Earth". Gradually, the
theory lost its relevance for other countries also.

Then there has been the Yugoslav experiment which was quite
novel. It tried to steer clear of both the types of monopoly, i.e., private
as well as governmental. The Associated Labour Act of the country
proved to be a powerful instrument for this purpose. The ideologue
for Yugoslav economy, Edward Kardeiz, had ably enunciated the
general theory of this experiment. But this novel experiment failed on
account of extraneous factors. Marshal Tito failed to psychologicaily
integrate various ethnic groups within his country, so that 'Yugoslav
Nationalism' was never born. It used to be said jocularly that Tito was
the only "Yugoslav Nationalist' under the sun. After his death the
process of disintegration of his country started.

It naturally threw his experiment in the dustbin of history. All
because of extraneous factors. His model, it is noteworthy, had many
points of resemblance with the Hindu socio-economic order.

The spectacular advance of communism after the Second World
War naturally upset the Vatican that resolved to meet the challenge of
communism on the battlefield of the latter's choice.

In 1951, the Pope, Pius XII declared:

"No one can accuse the Church of having disregarded the
workers and the social question or of not having given them and
it their due consideration."”

"Few questions have occupied the Church so much as these two
from the day when, sixty years ago, our great predecessor Leo
XIII, with his encyclical 'Rerum Novarum', put into the hands of
the workers the Magna Carta of their rights. In this encyclical,
issued in 1891, Leo XIII proclaimed the relative rights and the
mutual duties of capital and labour. Forty years later came the
pronouncement from his successor, Pope Pius XI, 'Quadrogesimo
Anno' in course of which, along with other things, he declared, 'the
first and immediate apostles of the workers shall be working men

X

themselves'.
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In 1920, the International Federation of Christian Trade Unions
(the IFCTU, now 'WCL") was formed. In 1952, the "Young Christian
Workers' Movement' was started in Belgium by Joseph Cardign.

On May 1, 1955, the Pope christianised May Day by
establishing for that day the feast of St. Joseph, the worker.

Leo XIII in 1889 proposed St. Joseph as a model for
proletarians. Benedict XV advised the workers to follow St. Joseph
as their special Guide. And Pius XII explained the role of the
workman of Nazareth as patron in the struggles against atheistic
communism in the following words:

"To hasten the advent of the 'peace of Christ in the Kingdom of
Christ’ so ardently desired by all, we place the vast campaign of
the Church against world communism under the standard of St.
Joseph, her mighty protector.”

Thus Pius XII managed to mobilise his Christian forces on the
same field which was being monopolised (ideologically) so far by
the leftists in general and the communists in particular.

It was, however, realised before long that this sectional activity,
though commendable in itself, would not serve fully the purpose in
hand. Emboldened by its experience in evolving 'Christian Science'
and 'Christian Art', the Vatican undertook the task of evolving
‘Christian Economics' also. The 30,000 words Vatican Encyclical’*
mentioned on May 2, 1991, the futility of both the systems -
capitalism as well as communism.

Determined and systematic effort is already going on to
formulate 'Christian Economics'. But it is not certain whether this
would be able to offer the much-needed 'third alternative' because
Christian economists also are brought up so far in a particular
discipline. Their minds have been conditioned in a particular way for
so many decades in the past. They will not be able to make much
headway unless they prepare themselves to unlearn everything
pertaining to capitalism and consumerism. Again, they will have to
- remember that Max Weber eulogised capitalism as the consummation
of Christian religion and Tawney in his 'Religion and Rise of
Capitalism' has similarly disclosed how Christianity and rise of
capitalism can be sophistically rationalised, while according to
Kenneth Boulding, the demand-structure in religious economic life
would be different from that in the capitalist economic life would be
different from that in the capitalist economic life.

* See Appendix II
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